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PREFACE. 


I offer no apology for publishing these discourses, 
other than a desire to assist in promoting the blessed 
truths of the gospel. The majority of Christians have 
not time to read and study elaborate works on the sub- 
ject. I have therefore endeavored, in a brief and 
plain manner, to bring before the mind some of the 
principal arguments usually relied upon to support 
the doctrine. These discourses were prepared and de- 
livered in the midst of other pres-ing duties, and are 
not so much intended to provoke the criticisms of the 
learned as to strengthen and comfort the hearts of the 


common people. 
AUTHOR. 
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INTRODUCTION. 


The stupendous idea of a general resurrection of 
mankind at the last day is nowhere written in the vol- 
ume of nature. There are illustrations of it on every 
hand, such as furnish the mind with an immense field of 
rich and instructive thought. But who ever inferred 
from any phenomena in nature, that the dead shall 
rise again—that this mortal must put on immortality, 
and every man, body as well as soul, stand before God 
in judgment. The ancients, in their contemplations of 
mind, reached the truthful conclusion that the soul 
of man must be immaterial, and that such a wonderful 
structure, adapted to such varied and sublime uses, 
must endure after the rude casket which contains it 
has moldered back to dust. They believed in the 
* transmigration of souls; but the resurrection of the 
body was, to them, inconceivable. This doctrine, like 
many other great theological truths, was left to be first 
opened to the world by direct revelation from heaven. 
But for this, the grave must have remained a region of 
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impenetrable gloom, in which are swallowed up forever 
the fondest hopes of near and dear friends. But for 
this the Christian religion would be nothing but 
“The baseless fabric of a vision,” 

feeding the pensive soul upon promises of future rest 
and glory never to be realized. The doctrine of the 
resurrection of the body is vital to Christianity. If it 
is false, all men are yet in theirsins; their faith is vain, 
and the death of Christ is a failure. Butthis doctrine 
stands upon impregnable foundations. It is fortified 
by arguments of the most incontrovertible character, 
having been framed by infinite wisdom, and stated with 
such simple clearness that all may comprehend them. 

All believers in the Bible, both Jews and Christians, 
agree with a singular oneness that it teaches that a gen- 
eral resurrection of the bodies of men will take place. 

The Scriptures do not only assert the doctrine of the 
resurrection, but record instances by which it was 
demonstrated. They do not merely declare the power 
of God to raise the dead; but instances are mentioned 
in which that power was exerted, and that before truth- 
ful witnesses. These exhibitions of the resurrecting 
power of God were not intended for display, or to 
teach a limited resurrection. They were given as en- 
samples of that universal resurrection at the last day. 
To complete the evidence: Paul says, I. Corinthians, 
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xv. 3—8, that “Christ died for our sins aecording to 
the Scriptures: and that he was buried, and that he 
rose again the third day according to the Scriptures; 
and that he was seen of Cephas, then of the twelve : 
after that, he was seen of above five hundred brethren 
at once. After that, he was seen of James; then of 
all the apostles. And last of all he was seen of me 
also, as of one born out of due time.” 

Periods are constantly recurring when new enemies 
to this Christian doctrine appear. One of those peri- 
ods is now present in Europe and America. An un- 
usual interest on the question of the resurrection and 
ofa future state has arisen in many places, and a review 
of the ground upon which these truths rest seems ap- 
propriate and opportune. In view of this want the 
following discourses were prepared; and they are com- 
mended to the skeptical as well as Christian reader, 
with the prayer that the Divine blessing may attend 


them. 
W. J. SHUEY. 





DiS COM RS Er, 


The history and foundation for the hope of the final 
resurrection of the body. 


‘‘Why should it be thought a thing incredible with you, that God 
should raise the dead.” —Acts xxvi. 8. 


“Tf a man die shall he live again?” was a 
question propounded, and may be found re- 
corded in what is perhaps the oldest book in 
the world. This question, or its equivalent, 
has engaged the attention of some of the great- 
est minds the world has ever produced. There 
‘reposes deep in the human spirit the intuitive 
conviction that man, in some form, and in 
some place, will exist after the death of the 
body. Often as the spirit lingers among the 
wreck of human hopes and aspirations, there 
comes over it a sense of loneliness, anda desire 
to hasten to some far-off world, where all is 
perfect and abiding. Even the pagan philos- 
ophers and poets felt this, and once in a while, 
as we shall presently see, expressed. it. 
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Some notions of theimmortality of the soul 
and a state of future rewards and punishments 
obtained among the nations from the remotest 
antiquity. The most reliable pagan writers 
represent it as a tradition which was held 
among the people before the ages of learning 
and philosophy. This tradition, however, be- 
came very much corrupted, and was mixed 
with fables and fiction by the poets and my- 
thologists, and also by most of the philoso- 
phers. The majority of the philosophers 
rejected it altogether. Those who did believe 
it, the chief of whom were the Pythagoreans 
and Platonists, argued it from wrong principles, 
and rested it upon an unreasonable founda- 
tion, At one time they expressed themselves 
strongly in favor of the immortality of the soul, 
and at other times taught principles and the- 
ories that were directly opposed to it. 

As to the resurrection of the body, neither 
the philosophers nor the vulgar among the 
Greeks and Romans seem to have had any idea. 
When Paul spoke of the resurrection of the 
body to the Athenians, he was mocked, partic- 
lary by the Stoics and Epicureans. Those who 
argued most for the immortality of the soul, 
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such as the Pythagoreans and Platonists, held 
the doctrine of the resurrection of the body in 
contempt. They did not believe that it was 
possible, nor even desirable. Celsus calls it 
the hope of worms—a filthy and an abomina- 
ble thing. Dr. Leland says that the latter 
Platonists and Pythagoreans, after Christianity 
appeared, supposed that purified souls, after 
their departure from this earthly body, were 
invested with shining, agile, celestial bodies, 
pretty nearly answering Paul’s description of 
the risen bodies of the saints, in the noble 
account he gives of the change which shall 
pass upon them at the resurrection. And it is 
most likely that in this as well as other in- 
stances, they improved their notions from the 
light and influence of the gospel; but being 
enemies to Christianity, they were unwilling 
to acknowledge that they were under any 
obligations to it. 

It is said that the ancient Persians, whether 
from tradition or from their own views re- 
specting the immortality of the soul, had some 
idea of the resurrection of the body. Diogenes 
Laertius, an-ancient Persian, said that “ men 
shall live again, and beimmortal.” From this 
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saying, it is inferred that he had some notion 
of the resurrection of the body. But from 
whatever source he and his disciples received 
this idea, it is very certain that they had be- 
come very superstitious. 

From the earliest history of mankind, they 
have felt that it was not all of life to live here. 
But unaided as the heathen philosophers and 
poets were, by any direct revelation from God, 
they could not give any well-defined ideas in 
reference to the future destiny of man. Some 
believed, or rather seemed to believe, in the 
‘immortality of the soul. I say, seemed to be- 
lieve it, for they often taught principles that 
were at variance with any such opinion. 
Others taught, unequivocally, the doctrine of 
future rewards and punishments; and another 
class believed in the transmigration of souls, 
while a few did not believe in any future at all. 

I will here give the confession of Rousseau, 
a noted infidel, respecting the character and 
opinions of the ancient philosophers: “I 
have,” said he, “consulted our philosophers, I 
have perused their books, I have examined 
their several opinions, I have found them all 
proud, positive, and dogmatizing even in their 
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pretended skepticism, knowing everything, 
proving nothing, and ridiculing one another; 
and this is the only point in which they con- 
eur, and in which they are right. If you 
count their number, each one is reduced to 
himself; they never unite but to dispute. 
L conceived that the insufficiency of the human 
understanding was the first cause of this pro- 
digious diversity of sentiment, and that pride 
was the second.” Here then we have the con- 
fession of a noted infidel, one of the ablest 
advecates for the sufficiency of natural relig- 
ion. This confession was wrung from him by 
the power of truth, which forced an entrance 
into his heart, and serves to demonstrate the 
truth of that other proposition, that haman 
reason alone is an insufficient guide. We need 
a divine system of religion, and a divine teacher 
of that system. In matters that relate wholly 
to this life, men can afford to be mistaken; 
put in matters that relate to the future state, 
no one can afford to be mistaken, or to take 
any risks. We should know beyond a per- 
adventure what is tocome. The future world 
lies beyond the range of the senses. The light 


of reason can not go a step beyond the grave. 
2 


18 THE RESURRECTION. 


We need a divine teacher. Some one must 
come from beyond the grave to teach us, and 
show us the way. Jesus has come—the Light, 
the Truth, and the Way. 

It is evident that the Jews believed in the 
resurrection of the body long before the com- 
ing of Christ. In II. Maccabees, sixth and 
seventh chapters, we have the account of one 
Eleazer, and of a mother and her seven sons, 
who were cruelly put to death, but comforted 
themselves in the midst of their tortures with 
the hope of a glorious resurrection. It is pos- 
sible that Paul in his Epistle to the Hebrews 
refers to this very circumstance, when he says, 
in the eleventh chapter and thirty-fifth verse, 
that “women received their dead raised to life 
again: and others were tortured, not accepting 
deliverance; that they might obtain a better 
resurrection.” Dr, Clarke says this looks very 
much like a reference to the case of the mother 
and her seven sons, mentioned in II. Macea- 
bees, seventh chapter. 

No matter by whom the Apocrypha was 
written, it was written before Christ came into 
the world, and was most likely written by 
some Jew, and serves to show that at that time 
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the doctrine of the resurrection of the body 
was believed. However vagueand unreasona- 
ble some of their notions may have been, they 
nevertheless believed it, and held it as a most 
sacred doctrine. 

From some passages in the New Testament 
it is farther demonstrated that they received 
the doctrine as true, except the Sadducees, of 
whom special mention is made; and for their 
rejection of it, they had an ill character among 
the people. 

Whatever ideas respecting the doctrine of © 
the resurrection of the body were communica- 
ted to mankind in the first ages, it is very cer- 
tain that it soon became very corrupt and 
obscure. And it is most reasonable to con- 
clude that it was largely owing to the corrup- 
tions of this doctrine, that many of the ancients 
believed that the life to come would be very 
similar to the present life—that the same 
wants, desires, passions, and pursuits would 
continue. “ Hence it was that among some 
it was customary for the women, the slaves, 
the subjects or friends of the deceased, to kill 
themselves, ‘that in the other world they 
might serve those whom they had loved and 
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respected in this.” This was the custom 
among the Danes, the Japanese, and the in- 
habitants of Guinea, and of many other people. 

This brief survey of the opinions of the 
ancients ought to be sufficient to convince 
every one of the absolute necessity of a divine 
revelation from God. Human reason alone is 
not sufficient to teach fallen man what duty is. 
No matter to what degree men may be educa- 
ted, they can not by searching find out God, 
nor the willof God. Some of the philosophers 
uttered some noble sentiments, but their own 
vices were of such nature as to impress upon 
our mind the doubt whether they believed 
them themselves. When they studied the sci- 
ences they excelled, but when they studied religion 
they were fools. Sometimes they spoke of the 
future life of man in such glowing terms as to 
make one believe that they held it as a most 
sacred doctrine. Then at other times they 
would teach principles that were wholly at 
variance with those loftier sentiments. Once 
in awhile their yearning spirits would attempt 
to penetrate those dreadful mysteries which 
lie beyond the line which divides the visible 
from the invisible; but all their attempts were 
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vain. They seemed to feel as though they 
were exiles in a strange land, and yet could 
not tell but that all their dreams of Elysian 
fields, Hesperian gardens, and islands of the 
blest, were a mere cheat. Socrates said, “I 
am in good hopes that there is something re- 
maining for those that are dead; and that, as 
has been said of old, it is much better for good 
than for bad men.” Cicerosaid some beauti- 
ful things about another life. And even the 
Stoics, whose sentiments for the most part 
were cold and cheerless, sometimes expressed 
a desire for something better. Zeno, when 
speaking of the abode of the spirits of good 
men, represents it as a pleasant and delightful 
region. It should be remembered, however, 
that while the pagan philosophers occasionally 
did utter some such elevated sentiments, they 
were continually filled with the most torment- 
ing doubts. “Like a benighted traveler seek- 
ing his way ina dreary wood, rather bewildered 
than aided by the mimic lights that play 
around him in the dismal bogs; so the heathen 
in his blindness has sought after a better life 
amid the shadows which hang over the grave.” 

The doctrine of the resurrection of the body, 
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whilst it is not contrary to reason, is not dis- 
coverable as reason alone. Whatever is true 
will, sooner or later, commend itself to reason. 
Because some things are above our reason, is 
no evidence that they are contrary to reason. 
We are in the midst of perplexing and inex- 
plicable mysteries. Reason struggles hard to 
gain some lofty eminence from which she may 
look down and explain all mysteries; but it is 
vain. There are hights and depths she will 
never be able to grasp. It is an old adage, 
that the more knowledge men gain, the more 
willing they are to confess their ignorance. 
Sir Isaac Newton, when congratulated upon 
his vast discoveries, remarked, “I am but like 
a child gathering shells and pebbles round the 
sea-shore, that are kissed by the waves, while 
the great unsounded depths of the mighty 
ocean lie unapproachable beyond me.” He 
who has made himself most acquainted with 
the mysteries in the hight and depth of the 
material universe, isthe very man that will most 
readily confess how little he knows, and how 
vast is that region which remains yet to be 
known. If then there are inexplicable myster- 
ies in nature, despite the light of science, should 
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it be thought a thing incredible that there 
should be some mysteries in the final and full 
. development of the plan of human redemption? 

Men who pride themselves in human reason, 
and speak boastingly of its power and suth- 
ciency, will pass over the mysteries of a grain 
of sand, or those of aray of light, and think it 
is all right. But ask them to believe in the 
resurrection of the body, and they will tell you | 
that it is contrary to their reason, and hence 
must be false. 

Let the proud skeptic explain, if he can, the 
demonstrated fact that “there are curves 
which approach continually to some fixed 
right line without the possibility of ever mect- 
ing it;” that “a space infinite in one sense 
may, by its rotation, generate a solid of finite 
capacity ;” that “a variable space shall be con- 
tinually augmenting, and yet never become 
equal to a certain finite quantity.” Then let 
him explain the attraction of gravitation, the 
nature of electricity, the elastic power of steam, 
and the secrets of evaporation. When he is 
through, I will engage to explain all the mys- | 
teries there are about the doctrine of the res- } 
urrection of the body. 
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Because the ancient philosophers could not 
demonstrate the truth of the doctrine of the 
resurrection of the body, they rejected it as un- 
worthy of belief. Modern infidels and skep- 
tics reject it upon the very same ground. 
The former, however, recognized the depravity 
of man and the bondage of sin. They also be- 
lieved in some kind of assimilation +o God, or 
the gods. Plato said, “The more conformed 
the soul is to the Divine will, so much the 
more perfect and free he is.” Again he said, 
“conversing with what is divine and excel- 
lent, becomes, as far as what is human, 
divine and excellent.” Epictetus says, “‘Sub- 
mitting the mind to the mind that governs all 
things, as good citizens to the law, is perfect 
liberty.” Such notions they seemed to have 
respecting moral wrong and virtue; but the 
vast majority of them denied the immortality 
of the soul, and held the doctrine of the resur- 
rection of the body in contempt. The reason 
why the ancient philosophers and poets 30 
often contradicted themselves, may be ac- 
counted for in this way: They intuitively felt 
that there was something remaining for man 
after death, and following these convictions 
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and emotions, they uttered these sublime and 
beautiful sayings that we now find scattered 
through their works. But when they returned 
to consult their reason, they could not by the 
light of nature alone explain those hidden 
mysteries ; and hence when they taught, they 
taught according to their reason, and not ac- 
‘ cording to their convictions. 

We come now to consider the history of 
the doctrine of the resurrection of the body in 
later times, after Christ and the apostles had 
taught it to the people. They believed and 
taught not only a general resurrection of the 
body, but the same body men possessed on 
earth. The theologians of the Alexandrian 
school were an exception. The Gnostics re- 
jected the doctrine altogether, and the false 
teachers of Arabia asserted that the soul and 
body both sleep together till the last day. 

Justin Martyr believed in the literal resur- 
rection of the body; that cripples will rise 
cripples, but immediately be made perfect. 
He based his arguments in favor of the resur- 
rection, chiefly upon the omnipotence, justice, 
and benevolence of God. It is alittle remark- 
able that the majority of the Christian fathers 
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founded most,of their arguments upon reason 
and analogies drawn from nature. The resur- 
rection of Christ, which Panl represents as the 
true and only foundation of hope, was not 
with the fathers generally made the center of 
theiropinions. Acknowledging Christ as the 
true foundation of hope, we may draw from na- 
ture many beautiful and forcible analogies by 
which to illustrate the reasonableness of the 
doctrine. “But if Christ be not Baiced, our 
hope is vain, aud our faith is also vain.’ 
Tertullian wrote a book on the resurrection 
of the body, in which he maintained the iden- 
tity of the future with the present body. He 
reasoned extensively from analogy. Clement 
of Alexandria, in such fragments of his works 
as are yet remaining, only touches upon the 
doctrine. Origen maintained that we may put 
our trust in Christ without believing in the 
resurrection of the body, if we hold fast to the 
immortality of the soul. In defending the 
doctrine of the church against Celsus, he de- 
med the doctrine of the identity of the resur- 
rection of the body. He believed that every 
body must be adapted to the world in which 
it exists. Hence the bodies would be glorified 
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or immortal, but not composed of any part of 
the present body. However, “the resurrection 
of the human-body, with all 1ts component 
parts, was from the time of Jerome and 
Augustine regarded as the orthodox doctrine 
of the Church.” 

Thomas Aquinas, a celebrated theologian, 
born in 1224, held to many strange conjectures 
respecting the nature of the resurrection of 
the body, yet he unwaveringly believed it, as 
did his coadjutors. 

This may suffice for the present, as the par- 
ticular use I wished to make of the history of 
the doctrine was to show that it was taught 
and believed by portions of the human race in 
all time past. No matter how strange and 
superstitious their views may have been re- 
specting the nature of the resurrection body, 
they believed it. Some argued it from reason 
and analogy, and others based their faith upon 
the justice, power, and goodness of God. 

Reason and analogy may assist us in under- 
standing something of the nature of the res- 
urrection body, but they alone are not sufficient 
to prove it true. The reason why we can not 
establish this doctrine from the light of nature 


28 THE RESURRECTION. 


alone, is because it is supernatural. If super- 
natural power was and is necessary to restore 
the soul from the death and defilement of 
sin, there is nothing unreasonable in the belief 
that supernatural power will be displayed in 
the resurrection of the body from natural 
death. Bat, you may ask, did not the ancient 
philosophers teach and believe in the doctrine 
of natural development—that man by the force 
of his own will could raise himself up to moral 
excellency? I answer, that some of them be- 
lieved this, but notall. Plato said, “If in this 
whole disputation we have rightly conceived 
the case, virtue is acquired neither by nature’s 
forces nor by any institutes of discipline or 
teaching, but it comes to those that have it, 
by a certain divine appointment, over and 
above the mind’s own force or exertion.” He 
teaches the same doctrine in a different form, 
when he says, that “ After the golden age, the 
universe by reason of that confusion that came 
upon it, would have been quite dissolved, had 
not God again taken it upon himself to sit at 
the helm and govern the world, and restore 
its disordered and almost disjoined parts to 
their primeval order.” Socrates, in his dia- 
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logue with his pupil, Alcibiades, teaches the 
same sentiment that Plato taught. Socrates.— 
“Doest thou know by what means thou 
mayest avoid the inordinate motions of 
thy mind?”  Ale*biades.—“ Yes.” Sverates.— 
“Tow?” Aleibiades.—“ If thou wilt.” Soe- 
rates.— Thou speakest not rightly.” Alcib- 
ivdes.—* How then must I speak?” Socrates.— 
“ Say, if God will.” Seneca, Ovid, and many 
others that might be named, speak very de- 
spairingly of the very low state into which 
mankind has fallen. Ovid speaks of some 
unknown and invisible force dragging him 
against his will. “ Isee,” says he, “ the letter 
and follow the verse.” Seneca says, “ No man 
is able to clear himself—let some one give a 
hand, let some one lead him out.” If then—as 
these philosophers conceived, and the Bible 
plainly teaches,—that divine help was and is 
necessary in order to the restoration of man to 
a life of virtue, should it be thought a thing in- 
credible if God by divine power should raise 
the dead? What if we do not seein nature 
tle necessary forces to raise the dead to life ? 
neither do we see in nature the necessary 
forces to raise men toa life of virtue. . Plato, in 
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his Alcibiades says,“ We must wait patiently 
until some one, either a God or some inspired 
man, teach us our moral and religious duties, 
as Pallas in Homer did to Diomede ;—remove 
the darkness from our eyes.” An excellent 
writer, in commenting upon this passage in 
Plato, says, “ What a condition of hunger for 
knowledge—a great and mighty soul prying 
at the gates of light to force them open, 
catching the faintest gleams of truth or opin- 
ion, and committing his all tenderly to them 
as to aslender raft upon the sea, only venturing 
with asigh the mysterious hint of a Divine 


‘ Logos, who will possibly come to him within 


and be a surer light, asafer guide. How little 
incredible was it to him, the highest philo- 
sophic intellect the world has ever seen, that 
some incarnate messenger of God, or teacher 
supernaturally sent, may some time come to 
enlighten the world; what in fact does he tell 
us, but that he is waiting for Jesus Christ.” 

If then, as would appear from these and 
many other extracts that might be given, 
there is no hope for man’s recovery from sin 
by any natural forces in himself, or the laws 
of nature about him, what reasonable objection 
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can be urged against a divine interposition? 
Is it more in accordance with our notions of 
_ justice, mercy, and benevolence, that the race 
of man should continue to sink lower in deg- 
radation and superstition, as they always have 
done in the absence of divine help, than that 
the Creator should in some way lend a hand 
to help them up? No matter how he does it; 
Ionly ask, Which is the more reasonable, to let 
the race of man go downward, or lend a hand 
to help him up? 

If it is not incompatible with the order of 
divine providence, and no violation of the 
principles of love, mercy, and justice to assist 
those that have fallen, as God evidently has 
done in the past, and is still doing, by what 
mode of correct reasoning can it be made to 
appear that it is incompatible with the 
power, justice, and goodness of God to raise 
the dead? No matter how he does it. 
Whether the plan he proposes is the only one 
by which it could be be accomplished, is no 
matter to us. Can he doit? Can he who 
created the material universe raise a dead man 
to life? Can he who shut up the sea with 
doors, that it brake not forth, and bound the 
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sweet influences of Pleiades, and loosed the 
bands of Orion, not awake thedead? But will 
he do it? He has a perfect right to do as he 
pleases. If in “order to accomplish his pur- 
poses he would arrest all the laws and forces 
of nature, he hasa right todo so. “Has not 
the potter power of the same lump of clay, to 
make one vessel to honor, and another to dis- 
honor?” Has not God, who hung the earth 
on nothing, and scattered the worlds about 
him as he pleased, a perfect right to control 
all the laws and forces in the universe ? 
The poor, feeble-minded skeptic, that knows 
little or nothing about the forces in his own 
nature, proposes to dethrone God, and dictate 
what shall and what shall not be done. He 
straightens himself up and throws himself 
back upon the dignity of his character, and 
asserts that (according to the principles of his 
half-fledged philosophy) God has neither the 
right nor power to raise the dead. But is he 
not able to do all he wants todo? Isnot every 
work of his hand still pliant to his will? Has 
he not the whole realm of nature, with all its 
laws and forces, under his control forever? 
or is he cut off from his own creation? The 
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proud infidel would gladly have him com- 
pletely shut ons, “to sleep away a deaf and 
idle eternity.” 

We come now to consider the ser iptural 
foundation upon which we may safely rest our 
hope of the resurrection of the body. Jesus 
Christ is the Christian’s hope for time and 
eternity. Divorce Christ from the world, and 
Christians are of all men most miserable. 
Now, in order that our faith may rest unwav- 
eringly in him as the true Messiah, and the 
only hope of a future glorious immortality, 
three points must be clearly demonstrated: 
First, that he actually died; second, that he 
was literally buried; and third, that he rose 
from the dead. 

Infidels have long since admitted that there 
was a remarkable man, if it be lawful to call 
Him aman, that lived upon the earth about the 
time that the New Testament says that Jesus 
Christ lived, and that this man, whether human 
or divine, did, or'appeared to do, many wonder- 
ful things. This fact is no longer called in ques- 
tion by intelligent skeptics. Whether he was 
what he professed to be, or what Christians 
claim that he was, is a question that does not 
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properly belong to the discussion of this sub- 
ject. He lived among men and worked many 
wonderful miracles; and according to the 
. admission of the same class of skeptics, he- 
was put to death. All who admit the credi- 
bility of the evangelists’ testimony, have no 
doubt whatever respecting the death of Christ. 

Let us consider for a moment the probabili- 
ties in the case. All who have made them- 
selves, even slightly, acquainted with the 
circumstances which surrounded the Son of 
God, know perfectly well that the Jews were 
exceedingly anxious to get rid of any further 
trouble and agitation which resulted from the 
presence of Christ. They had on various 
occasions, and under numerous pretenses, 
sought opportunities to put him out of the 
way. Ilis plain teaching and pure doctrine 
were exceedingly offensive to their corrupt and 
earnal hearts. So determined were they in 
their opposition to him, that nothing less 
than a real death would satisfy their cruel 
hatred. So when the fullness of time had 
come, they took him, tried him, and con- 
demed him to die. Then they led him 
away,.and nailed him to the cross. The 
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dreadful deed is done, and the prophetic words 
of the psalmist are fulfilled—“<They pierced 
my hands and my feet.” Now they elevate 
the cross, while a purple stream flows from 
the wounded hands and feet of the Son of 
man. “There stands the mysterious cross— 
a rock against which the very waves of the 
curse brake, a lightning conductor, by which 
the destroying fluid descends, which would 
otherwise have crushed the world.” Amid 
agonies such as no pen can describe, nor hu- 
man heart conceive, the suffering Jesus bowed 
his thorn-pierced head and died, but not until 
he had said once for all, and forever, “It is 
finished.” Brother, sister, friend, sprinkle 
this blood upon the door-posts of your hearts, 
and you will be safe when the destroying 
angel is passing by. 

Now that the Jews were fully satisfied that 
he was dead, is evident from the fact that 
when they came to break his bones, in order 
to hasten his death, they passed him by and 
said he was already dead. 

Is it probable, after considering how much 
they desired-his death, that they would have 
pronounced him dead without a careful exam- 
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ination? The presumptive evidence is that 
they were very careful in the examination. 
Then, to complete the tragedy, and render a 
return to life impossible, one of the soldiers 
thrust a spear into his side, which of itself was 
quite sufficient to produceinstant death. It 
is farther evident that the Jews believed him 
dead, for when Joseph of Arimathea asked for 
his body, Pilot would not consent until after 
he had sent a certain centurion to see if he 
were certainly dead. When all werefully sat- 
isfied, then Joseph was permitted to take 
his wounded body away. Here, then, we have 
the testimony of the disciples, the Jews, and 
the heathen, that he was certainly dead. 
Friends and enemies testify to the same thing; 
and there is no way to escape the force of this 
testimony, only denying the New Testament 
account of it. 

The next step in the order of events is the 
burial of Christ. Upon this it is only neces- 
sary to say a few words. When he was pro- 
nounced dead by the disciples, the Jews, and 
the centurion, Joseph of Arimathea received 
his body and laid it in the sepulcher. Now 
the Jews, in order to prevent any deception 
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that might be practiced, caused a great stone 
to be placed at the mouth of the sepulcher, 
with the governor’s seal upon it, and aband of 
soldiers stationed around it. Is it at all proba- 
ble that they would have taken all this precau- 
tion and have gone to all this trouble-and 
expense to guard an empty sepulcher? The 
evidence that Christ died and was buried is so 
very plain that we can not resist it unless we 
say that the whole account of the life, mira- 
cles, and death of Jesus Christ, as given by the 
evangelists, is a base forgery. 

We come now to consider more particularly 
the resurrection of Christ. Did he as certainly 
rise from the dead, as that he died and was 
buried? First in order we will give the facts 
as they were stated by the evangelists: Mat- 
thew says, “As it began to dawn toward the 
first day of the week, came Mary Magdalene 
and the other Mary to see the sepulcher” 
There was an earthquake, for an angel de- 
scended and rolled away the stone. The an- 
gel said to the women, “Fear not ye: for I 
know that ye seek Jesus, which was crucified. 
He is not here: for he is risen, as he said. 
Come, see the place where the Lord lay.” 
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Mark’s testimony is substantially the same as 
that of Matthew. Luke is rather more mi- 
nute than either Matthew or Mark. Jolin 
adds his testimony confirming what the others 
had said. 

Having the facts before us as stated by the 
evangelists, we are prepared to examine into 
the probabilities in the case. Are the state- 
ments of these four witnesses on this subject 
worthy of beliet? 

On the supposition that the statements made 
by these writers, who claim to understand 
whereof they aflirmed, were all a base fabric- 
ation, how are we to account for the very 
general belief among the people, that Jesus 
rose from the dead? We must give some 
reasonable account for this general belief, if 
the story had no foundation in fact. 

Was it because the disciples were so emi- 
nently qualified to practice deception upon the 
people? Let us see. They were for the most 
part unlettered, having been gathered up 
along the sea-shore, and from positions in life 
where they had not had the advantages of 
early culture; and then they were but few in 
number, compared with the vast number of 
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their enemies,—a mere handful in the midst 
of multiplied thousands. Another difficulty 
was, they were to commence the propagation | 
of this story right where the facts alleged 
should have occurred,—in the midst of their 

_ very worst enemies, who had anticipated such 
an attempt, and were prepared to meet it. 
Now is it probable that in the face of such op- 
position a few unlettered, timid, and suspected 
disciples would have attempted the propaga- 
tion of such a huge lie? There are circum- 
stances under which men may be induced to 
publish a falsehood; but would any man, or 
set of men, select such circumstances as those 
which surrounded the disciples, to propagate 
such a monstrous lie? 

Were the disciples so completely protected 
by the civil and ecclesiastical authorities as to 
render it perfectly safe for them to attempt to 
palm off so miserable a fabrication upon the 
world? The facts are that they had every- 
thing to fear from those sources, “ If the in- 
fernal cross had been resorted to forthe purpose 
of exterminating this sect, by taking the life 
of its illustrious leader, what might the feeble 
disciples expect from publishing a story which 
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the Jews themselves acknowledged to be a 
worse error than the first.” “ Would any 
sane Jew, though an impostor, brave all these 
dangers of time and eternity, for the meager 
gratification of telling a pompous lie?” 

The love of honor and wealth will some- 
times influence persons to brave dangers, and 
even peril their lives; but had the disciples 
anything to expect from these sources? 
Nothing whatever. The vast majority of the 
people, and especially the more wealthy, had 
rejected Christ, so that the disciples had noth- 
ing to expect but hatred, poverty, and hard 
labor. “And as impostors, what advantage 
would accrue to them by reporting that Christ 
had risen from the dead, when the sure and 
only sequence would be the revival and dittu 
sion of a religion which blasts at asingle touch 
all the hopes of impostors.” These are plain 
and simple facts, and yet such as the cireum- 
stances would most readily suggest. Will 
you please examine them carefully. 

Is it probable that the Jews, whose enmity 
could only be excelled by their cruelty, had 
wholly neglected to coutradiet the story of the 
resurrection of Him whom they had so re- 
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cently condemned and crucified as an impostor? 
This, I think, will not be claimed, for they had 
taken special pains to guard against it and 
refute it. That his body was missing from the 
tomb could not be denied, and they put intc 
circulation a most unlikely story in order tc 
prevent, if possible, the people from believing 
that he had risen from the dead. Their story 
was, that while the soldiers were asleep the 
disciples came and stole the body away. It.is 
certainly very remarkable that the soldiers 
should all have been asleep at the same time, 
and also that the few timid, discouraged 
disciples should have come, removed the 
stone, and carried the body away without 
awaking any one of the sixty soldiers. But of 
what possible advantage could the dead body 
of Jesus be to them, either in time or eternity? 
There is not asingle reason that can be 
assigned, why the disciples should have pub- 
lished it to the people if it were not so. 

It is worthy of special remark in this con- 
nection, that the faith of the disciples was not 
of that type that would strengthen them in the 
work of imposition. They had but little faith 
that Christ would rise from the dead. When 
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he died on the cross their confidence in him 
measurably expired. The women that came 
to the sepulcher did not come to see a risen 
Savior, but to anoint a dead body; and they 
were sorely grieved when they found that his 
body was not there. The disciples on the 
way to Emmaus did not talk like men that . 
were inclined to practice deception. Neither 
did they believe that he would rise from 
the dead. They said they trusted that he 
would have delivered Israel. This language 
teaches us, as plainly as language can, that 
whatever might have been their faith in him 
at some former time, it was all gone. now. 
They no longer trusted that he would redeem 
Israel. The ineredulity of Thomas is farther 
evidence that they did not expect him to rise 
from the dead. Except, says he, “TI shall see 
in his hands the print of the nails, and thrust 
my hand into his side, I will not believe.” 
He seemed to dread deception, and was deter- 
mined not to be deceived. He did not doubt 
the honesty of his brethren, but he believed 
that they were deceived. When Thomas saw 
the Lord he believed—believed more perhaps 
than he had ever believed before, and more 
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perhaps than any of the rest of them. His 
earnest exclamation was, “My Lord and my 
God.” He acknowledged both the humanity 
and divinity of Christ. 

Saurin sums up the evidences of Christ’s 
resurrection in the following order: 

1. The nature of these witnesses. They were 
not men of power, riches, eloquence, and 
credit, to impose upon the world; they were 
poor and mean. 

2. The number of these witnesses. Paul says 
he was seen of Cephas, thén of the twelve; 
after that he was seen of above five hundred 
brethren at one time; then he was seen of 
James, and of all the apostles; last of all he 
was seen by himself. It is not likely that a 
collusion should-have been held among so 
many to support a lie which would be of no 
utility to them, here or hereafter. 

3. The facts themselves which they avow,— 
not supposition, distant events, or events 
related by others, but real facts, which they 
saw with their own eyes. 

4. The agreement of their evidences. They 
all deposed the same thing. 

5. Observe the tribunals before which they yave 
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evidence,—Jews and heathen, philosophers and 
rabbis, courtiers and lawyers. If they had 
been impostors, the fraud certainly would have 
been discovered. 

6. Lhe place in which they bore their testi- 
mony,—not at a distance where they might not 
easily have been detected, if false, but at Jeru- 
salem, in the synagogue, in the pretorium. 

7. The tume of this testimony,—not years 
after, but three days after they declared he 
was risen, yea, before the rage of the Jews 
was quelled, while calvary was yet dyed with 
the blood they had spilt. 

8. The motives which induced them to publish 
the resurrection,—not to gain fame, riches, 
glory, or profit; no, they exposed themselves 
to suffering and death, and. proclaimed the 
truth from conviction of its importance and 
certainty. Collect all these proofs together, 
consider them in one point of view and see 
how many extravagant suppositions must be 
advanced if the resurrection of our Savior be 
denied. 

There are but few facts that come down to 
us from as far back as the resurrection of 
Christ that are better, or even as well, attested 
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as that is. Paul sums up the evidence as it 
stood at’ that time. About six hundred per- 
sons had seen the Lord. It was not hearsay, 
but they had actually seen him with their own 
eyes. Theapostle was very particular to state 
that the greater part of these witnesses were 
then living, so thatif there was any doubt about 
the truth of his statement, these living witnesses 
could be appealed to. It is unreasonable to 
suppose that so many different persons, and 
the same ones at so many different times 
should have been mistaken. 

It will be proper in this connection to con- 
sider the resurrection of Christ as an historical 
fact. The religion of Jesus Christ has a his- 
tory, an origin, a development, and an array of 
facts which, if fairly considered and tested’ by 
the measuring rod of philosophy, are of supe- 
rior importance. Rome has a history,—Eng- 
land hasahistory. Christianity as an historical 
fact must and should be subjected to the 
game tests and criticisms that other systems 
are. No matter what the New Testament 
teaches, whether it is more or less than we 
could have expected. Are the facts therein 

“ yecorded true? This is the question for us to 
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settle now. The New Testament contains the 
account of the death and resurrection of Jesus 
Christ, which is the foundation of the hope of 
a numerous sect called Christians. 

It is very generally believed that there lived 
a man whose name was Cesar, and that he 
was assassinated. It is also very generally 
believed that a great military chieftain lived 
and died whose name was Alexander. How 
does any man now living know that either of 
those persons lived? Does any man claim to 
have seen them? Is there a man now living 
that claims to have seen any person that saw 
them? Certainly not. How then do we 
know that such persons lived? These facts 
come to us just as the facts recorded in the New 
Testament do; andthe same rule of eriticism 
that sets the New Testament record aside, must 
also destroy all the historical facts relating to 
the life and death of Cesar and Alexander. 

Christianity had its origin with Jesus of 
Nazareth. No one will deny this fact. No 
raatter whether it is human or divine, it had 
its origin with Jesus. That he was born in 


the time of Augustus Cesar, and died in the 


THE RESURRECTION. 47 


time of Tiberius, are points too well settled in 
history to be denied. 

It is very generally believed that Alexander 
lived, and that he was a great military man; 
that he actually subdued many, if not all the 
civil powers of the world. Now mark this 
point. The very same persons that tell us 
that he lived and died, tell us also that he was a 
great military chieftain. If we say that Alex- 
ander was no such man as history represents 
him to be, then we must say that there was no 
such man at all; for the same witnesses that 
testify that he lived, testify that he was a great 
soldier. The same course of reasoning applies 
in relation to all historical events; and by the 
same rules of criticism that we set aside the 
history of the life, works, death, and resurrec- 
tion of Jesus Christ, we set aside and reject all 
history. The same witnesses that testify that 
Jesus lived and died, testify also that he rose 
from the dead. If we say that Jesus did not 
rise from the dead, we convict the witnesses of 
falsehood, for the same witnesses testify in 
both cases. 

Tf the New. Testament record of the life and 
works of Christ is not true, when and with 
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whom did Christianity originate? Itisamong 
us, and must have had an origin. If it was 
founded on falsehood, why did not the acute 
and subtle enemies, such as Celsus, Porphyry, 
and Julian make short work of the argument, 
by denying the main facts of the Christian his- 
tory? This they dare not do, unless they 
would have assumed that all history was unre- 
liable. 

Gibbon, Strauss, and Renan felt the force 
of this, and attempted to account for the 
propagation of the religion of Christ in some 
other way, but never denied the fact that 
Jesus lived and died. Now the use I want to 
make of this is, that the very same witnesses 
that testify that Jesus lived, died, and was 
buried, testify that he rose from the dead. If 
we deny the one, we must also deny the other. 
If the witnesses are not worthy of belief in one 
case, they are not worthy of belief at all. We 
have the same right to believe the historic 
record of Jesus Christ and his works, that we 
have to believe the historic record of the life 
and death of Cesar, Alexander, or any other 
person. “Time does not materially affect the 
evidence of the great facts of history. That 
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which was properly believed at the time when 
the events occurred, may be properly believed 
now.” ( 

Accepting then as true the New Testament 
record of the life, death, and resurrection of 
the Lord Jesus Christ, we lay this down as 
the true and only foundation upon which we 
may safely rest our hope of the resurrection of 
the body. The great apostle to the gentiles 
rested all his hope in Jesus Christ. Hear his 
own words: “For other foundation can no 
man lay than that is laid, which is Jesus 
Christ.” ‘As a wise master-builder, I have 
laid the foundation.” Now to understand 
what the apostle meant by laying the founda- 
tion, we refer you to I. Cor. xv. 3,4. “For 
I delivered unto you first of all that which I 
also received, how that Christ died for our 
sins according to the Scriptures: and that he 
was buried, and that he rose again the third 
day according to the Scriptures.” 

Having, as we think, demonstrated the truth 
of the proposition, that Jesus Christ lived, died, 
was buried, and rose again, we are prepared 
to adopt the conclusion reached by the Apostle 
Paul, in I. Cor. xv. 12-21. “Now if Christ 
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be preached that he rose from the dead, how 
say some among you that there is no resurrec- 
tion of the dead? But if there be no resurrec- 
tion of the dead, then is Christ not risen: 
and if Christ be not risen, then is our preach- 
ing vain, and your faith is alsovain. * * * 
For if the dead rise not, then is not Christ 
raised: and if Christ be not raised, your faith 
is vain; ye are yet in your sins. Then they 
also which are fallen asleep in Christ are per- 
ished. If in this life only we have hope in 
Christ, we are of all men most miserable. But 
now is Christ risen from the dead, and become 
the first-fruits of them that slept. For since 
by man came death, by man came also the res- 
urrection of the dead.” What a sublime 
truth! How glorious the doctrine! Life and 
immortality brought to light. O death! O 
the grave! how dark andgloomy. But Jesus 
lives; and because he lives, those that are fallen 
asleep in him are not perished: they shall 
awake in his own likeness, and so shall they 
ever be with the Lord. 

Christians are perfectly safe in resting their 
entire confidence on the resurrection of Christ ; 
yet there are other considerations not separate 
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and distinct from the resurrection of Christ, 
but closely allied with it, that strongly indicate 
the probability of a general resurrection. 

The first of these probabilities rests on the 
absolute power of God to accomplish it. No 
one who believes in the existence of God as the 
creator and supreme ruler of the universe, 
would venture to say that he could not raise 
the dead. He who created all things by the 
word of his power, and formed man out of the 
dust, is certainly not wanting in power to 
raise him from the dust. Whatever does not 
involve or imply a contradiction he may do at 
pleasure. To raise the dead may involve deep 
and inexplicable mysteries, but no contradic- 
tion. The idea does not conflict with a single 
attribute of the divine nature. “The same 
power that was competent to create, is ade- 
quate to raise from the dead; and the fact 
that spirit has been connected with organized 
matter during the currency of many ages, de- 
mands that there is nothing unphilosophical in 
the hypothesis that the Supreme Being will 
reorganize the body and unite it to the soul 


forever.” 
There is nothing in the resurrection of the 
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body that conflicts with our highest notions of 
the justice of God. The fathers, such as Jus- 
tin, Origen, Ireneeus, and many others, rested 
chiefly on the power, justice, and benevolence 
of God. Whatever reward or punishment is 
due to man, growing out of his conduct whilst 
in the world, justice demands that both soul 
and body should share in it. In the majority 
of moral actions, both soul and body are con- 
cerned, so that if God intends to reward taan 
according to the deeds done in the body, there 
must needs be a resurrection of the body. 
« Does not the justice of God require that the 
soul and body, which had been companions in 
works of sin and charity, should be compan- 
ions in rewards and punishments?” Butif the 
dead are not raised, then only a part of what 
constituted man here can receive the reward 
or punishment. 

The necessity and certainty of the resurrec- 
tion of the body may be successfully argued 
from a consideration of the benevolence of 
God. ‘Tertullian, who wrote a separate work 
on the resurrection of the body, points out 
particularly the intimate relation existing be- 
tween the soul and body during the present 
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life. In his opinion, the flesh participates in 
spiritual blessing, in the means of grace, such 
as baptism and the Lord’s Supper. It also 
participates in martyrdom (the baptism of 
blood.) He meets the objection, that certain 

members of the body will be of no use in the eee 
future, by saying that the members of the hu- * 
man body are not only designed for the mean 
service of the visible world, but also for some- 
thing higher. Even on earth, he says, the 
mouth serves not only for the purpose of eat- 


oe PA yee s 


ing, but also to speak and praise God with. rR. 
Now if it is compatible with the goodness and ‘ 
benevolence of God to produce the highest 4 
possible amount of happiness in rational, intel- - 
ligent beings, then there must needs be a res- 4 
urrection of the body. “For a large variety of ‘ 
human pleasare are those of sense, which are / 3 
just as lawful as any other, if enjoyed accord- - NA 
ing to the limitations of God’s law, and they / ~~ 
seem essential to the perfection of human 4 9 


happiness. All these pleasures must be sub- 
2 


tracted from the aggregate of man’s enjoyment \\ 
if the dead rise not.” No doubt this class of .) 
enjoyment ‘will be greatly refined, as indeed my 
the whole body will be refined and modified, Nc 
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but not annihilated. The power, justice, 
and goodness of God, as manifested in the 
first organization of the human body, would, 
as it seems to me, forbid the total extinction 
of it. 

But the possibility and probability of the 
resurrection of the body, may reasonably be 
inferred from the resurrections which have 
already occurred. 

The first I shall notice was that of the son of 
the widow of Nain. “And as Jesus drew 
near the city of Nain, he saw the funeral pro- 
cession of a young man, the only son of his 
mother, and she was a widow.” Now there 
can be no doubt but that the young man was 
dead; for they had kept him the usual time, 
and were actually bearing him away to the 
place of interment. Jesus, knowing all the 
circumstauces, and seeing the grief of the wid- 
owed mother, was moved with compassion. 
He came forward, touched the bier, and said, 
« Young man, [ say unto thee, Arise. And he 
that was dead sat up, and began tospeak. And 
he delivered him to his mother.” What a 
wonderful display of the power and compas- 
sion of the Savior. The same power that 
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raised this young man to life, will raise a 
thousand generations. 

Another instance was that of the daughter 
of Jairus. That this young woman was dead, 
is so perfectly clear that we need no farther 
evidence than a mere statement of the circum- 
stances. Those that were present wept and 
bewailed her, which they certainly would not 
have done if they had not been certain that 
she was dead. And when Jesus intimated 
that she was only asleep, they laughed him to 
scorn. Of course Jesus knew that she was 
dead, but he desired them to so completely 
commit themselves that there would be no pos- 
sible chance to retract. They were s0 per. 
fectly certain that she was dead, that the 
slightest intimation to the contrary was vigor- 
ously repulsed. “ Who ever died, if this be 
sleep? Have we officiated at so many funer- 
als, have we seen and wept over so many 
corpses, and can not distinguish between sleep 
and death? The eyes are fixed, the breath is 
gone, the limbs are cold end lifeless. Why 
does He mock that sorrow which it is beyond 
His power to remove?” “The proud philoso- 
pher, the haughty moralist, are ever ready to 
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insult and blaspheme God when he speaks of 
things beyond their compass.” In the midst 
of their jeers and scoits, Jesus authoritatively 
said, “Give place,” which they did, scarcely 
knowing why they did it; and when all eyes 
were fixed on him and the dead maid he said, 
“ Arise,’ and her spirit returned, and imme- 
diately she arose and walked. O wondrous 
power—amazing love. How his enemies 
must have been astonished. Such exhibitions 
of power and goodness may assist to under- 
stand how much the apostle meant when he 
said, “ For [am persuaded that neither death, 
nor life, nor angels, nor principalities, nor 
powers, nor things present, nor things to come, 
nor hight, nor depth, nor any other creature, 
shall be able to separate us from the love of 
God, which is in Christ Jesus our Lord.” 
Blessed Savior, “when thou dost enjoin our 
souls to arise from the death of sin, they can 
not but obey thee ;—when thou shalt enjoin 
our bodies to arise from our grave, they shall 
rise at thy voice.” 

The resurrection of Lazarus is so familiar to 
every Bible reader that we need only to state 
some of the facts: He was sick and died, and 
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for reasons best understood by the Savior, he 
did not go immediately to Bethany, but de- 
layed four days. This delay was not for want 
of love to Lazarus or his two sisters, for Jesus 
loved them and often tarried with them. 
When at length Jesus did arrive at the house 
of Mary and Martha, Lazarus had been dead 
four days. The two sisters had the utmost 
confidence in Jesus, but had not as yet thought 
that he would restore their brother to life. 
But Martha said, “If thou hadst been here my 
brother had not died.” And when Jesus said 
he would rise again, Martha expressed her en- 
tire confidence in the future resurrection—“ I 
know,” said she, “ he shall rise again in the res- 
urrection at the last day.” Sad and sorrowful as 
their hearts must have been, they were no doubt 
comforted by the presence of the Savior. Jesus 
asked where they had laid him, and they took 
him to the grave, as they would have taken any 
other dear friend. When Jesus reached the 
grave, he commanded that the stone should be 
taken away. At this they were greatly sur- 
prised, for according to the course of nature, 
decomposition had already commenced. They 
remonstrated against it, and said, “by this time 
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he stinketh.” No matter, the command had 
been given. “Said I not unto thee, that, if 
thou wouldest believe, thou shouldest see the 
glory of God?” Then the stone was taken 
away, and Jesus groaned in spirit, and lifted 
up his eyes to heaven and cried with a loud 
voice, “ Lazarus, come forth ;” and he did come 
forth. Oh, with what joyful embraces did the 
now happy and astonished sisters receive 
their brother from the grave! What amaze- 
ment was in their look—what ecstasy in their 
hearts! 

The reader will remember that these things 
were not done in a corner, away from the 
sight of men. No, they were done openly, as 
noble deeds usually are. They were not done 
in the presence of friends only, but in the pres- 
ence of some of his bitterest enemies, so that 
if there had been any deception it could have 
been at once detected and exposed. Such ex- 
hibitions of the power, wisdom, and love of 
Jesus, if carefully studied, are well calculated 
to strengthen our faith in his godhead, as well 
as inthe doctrine of the final resurrection of 
the dead. 

We have thus in a very brief and imperfect 
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manner given some account of the history of 
the doctrine of the resurrection of the body, 
and have also considered the reasonableness 
of the foundation upon which we rest the be- 
lief of the doctrine. Jesus, who for the sake 
of fallen, ruined man laid aside the glory 
which he had with the Father before the 
world was, came into this world, lived, suf- 
fered, died, and rose again, and now ever 
liveth to plead forus. But for him, this world 
would have been wrapped in eternal night,— 
“a howling waste, dark and wild, beating 
with perpetual storms—-a frozen hell, where 
cold would perform the effect of heat,”’—and 
death would have reigned without a rival. 
But by him, and through him, the starless 
night is turned into day, and a halo of glory 
encircles the tomb. “Blessing, and honor, and 
glory, and power be unto Him that sitteth 
upon the throne, and to the Lamb, forever 
and ever.” Amen. 


DISCOURSE Il. 


Scripture facts. Nature of the resurrection—body, &c. 


** But some man will say, how are the dead raised up? and with wha 
body do they come?’’—I. Corinthians xv. 35, 


In my former discourse I presented some — 
historical facts respecting the doctrine of the 
resurrection of the body, together with some 
of the arguments upon which Christians rest 
their hope in a future general resurrection. 
In this discourse it will be my purpose to 
consider, first, that the Scriptures most em- 
phatically teach the doctrine of a general 
resurrection; and secondly, the nature of the 
resurrection body. 

The first proposition rests upon the suppo- 
sition that the Bible is the word of God. 
There are those who professedly believe the 
Bible, and yet deny the doctrine of the resur- 
rection of the body; and it is with the view 
of meeting this class of objectors that we take 
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up and discuss this first proposition, and show 
that the word of God does teach the doc- 
trine. 

The first passage that I shall introduce may 
be found in Matthew xxii. 28-32. ‘The same 
day came to him the Sadducees, which say that 
there is no resurrection, and asked him, say- 
ing, Master, Moses said, If a man die, hav- 
ing no children, his brother shall marry his 
wife, and raise up seed unto his brother. 
Now there were with us seven brethren: and 
the first, when he had married a wife, deceased, 
and, having no issue, left his wife unto his 
prother: likewise the second also, and the 
third, unto the seventh. And last of all the 
woman died also. Therefore in the resurrec- 
tion, whose wife shall she be of the seven? for 
they all had her. Jesus answered and said 
unto them, Ye do err, not knowing the 
Scriptures, nor the power of God. For in 
the resurrection they neither marry, nor are 
given in marriage, but are as the angels of 
God in heaven. But as touching the resur- 
rection of the dead, have ye not read that 
which was spoken unto you by God, saying, 
I am the God of Abraham, and the God of 
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~Tsaac, and the God of Jacob? God is not the 
God of the dead, but of the living.” 

Those acquainted with the history of the 
Sadducees know that they denied the doctrine 
of the resurrection; and the evangelist was 
very particular to state that fact, so that there 
could be no mistake in regard to the question 
proposed. The object of the Sadducees was 
to raise what they conceived to be an unan- 
swerable objection to the doctrine of the resur- 
rection. By the resurrection they could not 
have meant anything else than another state 
of existence, and that the same relations would 
necessarily exist i. that state that exist in 
this, provided the doctrine of the resurrection 
were true. The question related to seven 
brothers who had married one woman, and all 
had died. Now in the resurrection, whose 
wife should she be? for they allhadher. This 
can not be explained to mean anything if it 
does not relate tosome condition after death. 

In Christ’s answer to the question proposed, 
several facts are clearly set forth: 

1, We have the immortality and separate 
existence of the soul clearly taught. It would 
be difficult to prove the resurrection of the 
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‘body, if the immortality and separate existence 

of the soul were disproved. To settle this 
question, Christ gives the language of Jeho- 
vah himself. “I am the God of Abraham, 
and the God of Isaac, and the God of Jacob ;” 
then immediately adds that “God is not the 
God of the dead, but the God of the living.” 
But Abraham, Isaac, and Jacob had been dead 
for many centuries. In what sense, then, is he 
the God of the living? If when men die 
their souls die also, why was the Savior so 
particular to say that God was not the God of 
the dead, but of the living? The only reason- 
able interpretation of this scripture is, that 
Abraham, Isaac, and Jacob were then living, 
although their bodies had been dead for many 
years. 

2. That the doctrine of the resurrection 
of the body was taught and believed at that 
time, and is not, as some have supposed, a 
new doctrine. 

3. That the Scriptures, if properly under- 
stood and fairly interpreted, do teach the doc- 
trine of the resurrection of the body. Jesus 
said to the Sadducees, “Ye do err, not know- 
ing the Scriptures, nor the power of God,’”— 
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as much as to say, that if ye knew the power 
of God, and understood the Scriptures, ye 
would know also that the doctrine of the 
resurrection was true. Now mark, the subject 
under consideration was the resurrection of 
the body, and nothing else; and if the Savior 
did not intend to impress upon their minds 
the fact that the Scriptures taught that doc- 
trine, why did he refer them to it? 

4. That the relation of husband and wife, 
as such, will not exist in that state, for they 
shall be as the angels of God. Dr. Clarke 
says “that the deception of the Sadducees 
appeared in their supposing that if there 
were a resurrection, men and women were to 
marry and be given in marriage as in this life, 
which our Lord shows is not the case, for men 
and women there shall be like the angels of 
God, immortal, and free from all human pas- 
sions, and freed from those propensities which 
were to continue with them only during this 
present state of existence.” : 

Next in order, we will examine Paul’s dec- 
laration of faith respecting the resurrection. 
Acts xxi. 6-8. “But when Paul perceived 
that the one part were Sadducees, and the 
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other Pharisees, he cried out in the council, 
Men and brethren, I am a Pharisee, the son of 
a Pharisee; of the hope and resurrection of 
the dead Iam called in question..... For 
the Sadducees say that there is no resurrec- 
tion, neither angel, nor spirit: but the Phari- 
sees confess both.’ Paul had preached ‘the 
doctrine of the resurrection of the dead, basing 
his faith and hope on the resurrection of 
Christ ; and for this hope he was called in ques- 
tion. ‘I am,” said he, “a Pharisee, the son of 
a Pharisee.” All who have made themselves 
acquainted with the doctrine of the Pharisees, 
know perfectly well that they believed in the 
resurrection of the dead. They also believed 
in the existence of angels and spirits. But the 
Sadducees did not believe in any of these 
things. There can be no doubt as to what the 
apostle meant when he referred to the resur- 
rection of the dead. “For this, he and the 
apostles were some time before imprisoned by 
the high priests and elders (Chapter iv. 1-3 
and v. 17), because they preached through 
Jesus the resrrrection of the dead. This they 
could not bear;. for if Jesus Christ rose froin 
the dead, their malice and wickedness in put- 
6 
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ting him to death were incontrovertibly es- 
tablished.” 

Paul not only believed and taught the res- 
urrection of the good, but also the bad. For 
at another time he used this language: “And 
have hope toward God, which they them- 
selves also allow, that there shall be a resur- 
rection of the dead, both of the just and 
unjust.” Acts xxiv. 15. Here the apostle 
affirms that he believed in a general resurrec- 
tion ; and this was nothing different from their 
own belief in reference to the future state of 
existence. 

Paul’s address before king Agrippa is very 
clear and conclusive. Acts xxvi. 6-8. “And 
now I stand and am judged for the hope of the 
promise made of God unto our fathers: unto 
which promise our twelve tribes, instantly 
serving God day and night, hope to come. 
For which hope’s sake, king Agrippa, I am 
accused of the Jews. Why should it be 
thought a thing incredible with you, that God 
should raise the dead.” The promise of which 
the apostle speaks can not, as some have sup- 
posed, refer to the Messiah. He said, “I 
stand and am judged for the hope of the prom- 
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ise, to which promise the twelve tribes hope 
to come.” Jesus had come and was gone; and 
what is here meant must be something in the © 
future—something to which they had not 
come. “It was the resurrection of all men 
from the dead, which Paul’s words signified, 
and this the Jews had been directed to hope 
for, by many passages in the Old Testament.” 
This interpretation will appear more obvi- 
ous when we consider the eighth verse. “Why 
should it be thought a thing incredible with 
you, that God should raise the dead?” You 
believe in God, and must know that he is able 
to do whatever he chooses. Why, then, should 
it be thought a thing incredible with you? 
This doctrine of the resurrection of the 
dead was an inspiring theme with Paul, as it 
ig and always was with genuine Christians. 
Without it, the grave grows dark and shadowy, 
but with it, light springs up in darkness, and 
the grave loses all its terror and gloom. This 
hope brings to the tired spirit pleasures not 
unlike those we experience in the sure pros- 
pect of some new scene of peculiar beauty 
and happiness. “The history of the past is a 
record of the triumphs of the King of Terrors. 
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The bloom of youth, the strength of manhood, 
the glory of age, are withered in his icy breath.” 
.Is this the end of man? Is the future to be 
wrapped in eternal silence? Must these bod- 
ies go down to the grave to sleep forever? 
Must we part with these bodies forever when 
the grave claims them? They have not only 
been our companions through the weary jour- 
ney of life, but they are a part of us. We 
feel so, and we can not help it. Now, there 
comes from heaven a voice full of life and 
cheer, which tells us that the Lord Jesus Christ 
shall change these vile bodies and fashion 
them like unto his own glorious body. Then 
he will take us to himself, that we may be-. 
hold his glory. Tell me, weary, tired one, is 
not this infinitely better than the eternal sleep 
of the dead? 

If it were necessary, we might introduce 
other passages, both from the Old and New 
Testaments, to prove the doctrine of a general 
resurrection. But enough have been presented 
to establish the proposition. 

I will now ask your attention more directly 
to the nature of the resurrection body. Upon 
this subject, even among those that believe in 
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a general resurrection, there is a great diver- 
sity of opinion. The question supposed by 
the apostle has been repeated in every age 
since it was suggested. “But some man will 
say, how are the dead raised up? and with 
what body do they come?” 

Whatever philosophical or metaphysical ob- 
jections may be urged against the doctrine of 
the resurrection of the body, it is nevertheless 
true that the Scriptures teach it. Not only 
do they teach the doctrine of a resurrection, 
but the resurrection of the same body. The 
creation of an entirely new body for the oc- 
cupancy of the soul in the future state, would 
require no less power than to raise the fallen 
body to life. The most formidable objection 
to the idea of a new creation, or the creation 
of a new body, is, that the word of God, from 
first to last, teaches the opposite doctrine. The 
word resurrection comes from re, again, and 
surgere, to rise—a rising again ; the resumption 
of vigor. This is the word commonly used in 
the Bible to express the doctrine. In con- 
firmation of the pcsition now assumed, I will 
direct your attention to some of the facts given 
in the word of God. In all questions relating 
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to the future destiny of man, the Bible must 
be the standard of proof and appeal. 

It is absolutely certain that Christ had the 
same body after his resurrection that he had 
when he was crucified. When he appeared to 
his disciples (Luke xxiv. 89-40), he said: “Be- 
hold my hands and feet, that it is 1 myself: 
handle me, and see; for a spirit hath not flesh 
and bones, as ye see me have.” John says, 
“Te showed unto them his hands and side.” 
He said to Thomas, ‘Reach hither thy finger, 
and behold my hands; and reach hither thy 
hand and thrust it into my side, and be not 
faithless, but believing.” Paul says, “Ie was 
seen of Cephas, then of the twelve. After 
that, he was seen of above five hundred breth- 
ren at once.” When he ascended up into 
heaven the angel said that this same Jesus 
shall descend again. 

With these plain Bible facts before us, if we 
have any confidence in the Bible record, we 
must conclude that Christ had the same body 
after his resurrection that he had when he was , 
crucified, and that he had the same body 
when he ascended to heaven that he had when 
he rose from the dead; and with that same 
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body he will come again. “The resurrection 
of Christ is affirmed not only as a proof of a 
general resurrection, but is presented as a pat- 
tern after which the saints shall be raised.” 
“Ohrist the firstfruits; afterward they that 
are Christ’s at his coming.” “Who shall 
change our vile body (not create a new body), 
that it may be fashioned like unto his glorious 
body, according to the working whereby he 
is able even to subdue all things unto himself.” 
Phil. iii. 21. John, in his First Epistle, third 
chapter and second verse, says : “Beloved, now 
are we the sons of God, and it doth not yet ap- 
pear what we shall be: but we know that, when 
he shall appear, we shall be like him; for we 
shall see him as he is.” 

The bodies of all true believers are to be 
changed,—not annihilated, but changed,—re- 
fashioned into the same likeness of the glori- 
ous body of Jesus Christ. Now as certainly 
as Jesus Christ had a true human body, and 
that body died and rose again, so certain it is 
that all true believers will have the same body 
in the future state that they had in this life 
only it will be changed, spiritualized, and glo- 
rified. With this view, let us examine the 
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following passages of Scripture: John v. 28. 
‘“‘All that are in the graves shall come forth.” 
Rom. viii. 11. ‘He that raised up Christ from 
the dead shall also quicken your mortal bod- 
les by his Spirit. that dwelleth in you.” I. Cor. - 
xv. 42, 43, 44. “It (the body) is sown in 
corruption, it (the body) is racsed in corrup- 
tion: it is sown in dishonor, it is raised in glory: 
it is sown in weakness, it is raised in power: 
it is sown a natural body, it is raised a spir- 
ttual body.” This is said respecting the dead. 
Now let us turn to those that shall live on the 
earth at the time of the resurrection. “Be- 
hold,” says Paul, “I shew you a mystery; we 
Shall not all sleep, but we shall all be ehanged, 
in a moment, in the twinkling of an eye, at 
the last trump: for the trumpet shall sound, 
and the dead shall be raised incorruptible, and 
we shall be changed.” I. Cor. xv. 51, 52. 
Again, in I. Thess. iv. 15-17, we have the 
following: “For this we say unto you by the 
word of the Lord, that we which are alive and 
remain unto the coming of the Lord shall not 
prevent (go before) them which are asleep. 
For the Lord himself shall descend from 
heaven with a shout, with the voice of the 
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archangel, and with the trump of God: and 
the dead in Christ shall rise firat. Then we 
which are alive and remain shall be caught 
up together with them (the dead) in the 
clouds, to meet the Lord in the air: and so 
shall we ever be with the Lord.” 

What a sublime truth is here announced. 
The dead shall be raised, the living changed, 
and all caught up together to meet the Lord 
in the air, and spend a blissful eternity in the 
sight and participation of his glory. 

But what need we farther? If we believe 
in the inspiration of the Scriptures at all, we 
must believe in the resurrection of the same 
body. If this view is not correct, then we 
ask, in all candor, what design the sacred 
writers could have had in using language and 
illustrations that would constantly mislead the 
reader? Why did they speak so positively 
of raising the dead and changing the living, 
if God intends to create new bodies separate 
and apart from the old ones, or any part of 
them? Paul says, the living shall be chanyed. 
Webster defines the word change, “to alter, or 
make different; to cause to pass from one 
state to another; as to change the color or 
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shape of a thing.” He defines the word cre- 
ate, “to bring into being, to form out of.noth- 
ing.’ There are hardly two words in the 
English language more radically different in 
their signification than change and create. 
Hence, when Paul said that the living should 
be changed, he certainly could not have meant 
that they should be created—formed from 
nothing. 

The question, however, in which you may 
be most deeply interested at this time is to 
know what changes may take place in the 
body without destroying its identity or same- 
ness. How far, and in what particular re- 
spects, the body may be affected by changing 
it from a mortal to an immortal body, we may 
not be able to explain. Certain it is, that 
very great and sudden changes take place in 
the body during life, without destroying its 
identity or sameness. If, as physiologists as- 
sert, the body undergoes a complete change 
once in about seven years, it does not destroy 
itsidentity. A man at seventy-five years of age 
is conscious that he isthe same man he was at 
twenty-five, although during the fifty. years 
that intervened he had seven different bodies. 
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Vast changes may occur in a very short 
time. A man to-day may weigh two hundred 
pounds; in thirty days he may be reduced to 
one hundred and forty pounds; and in forty 
days he may have gained as much as he lost. 
Now in spite of these rapid changes, he claims 
to be the same man; and his friends and ac- 
quaintances say he is. If, then, (and who 
denies it?) such great changes as these may 
take place during life, without in the least 
affecting the identity or sameness of the per- 
son, it must be apparent to every reflecting 
mind that it does not require the presence of 
all the same particles of matter to constitute 
an identity or sameness. No man is certain 
that the same gross particles of matter enter 
into the composition of his body, or any part 
of it, to-day that belonged to it ten years ago; 
yet every sane man feels perfectly certain that 
he is the same man he was ten years ago. 

If the skeptic who raises this metaphysical 
objection will explain to us how such vast and 
sudden changes may take place in the physi- 
cal organization during the brief period of 
life without destroying the identity or same- 
ness of the body, I will undertake to explain 
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to him how the body may be changed’ from a 
mortal to an immortal body without destroy- 
ing its identity or sameness. 

There are changes continually going on in 
nature, that are but little less mysterious than 
the resurrection of the body. “The day, the 
year, vegetation, and some animals, periodi- 
cally die and revive. The day reappears out 
of the grave of darkness and silence; the year 
out of the sepulcher of winter and corruption; 
while the worm entombed in a shell, where it 
loses every trace of life and organization, 
comes forth a beautiful winged animal to expa- 
tiate in the air, and sip the honey of the 
flower.” - 

The sacred writers treated of the doctrine 
of the resurrection of the body, not in what 
might be called philosophical or scientific lan- 
guage, but as a matter of fact. When the 
evangelists recorded the miracles of Christ, 
they did not say how he performed them, but 
they gave the facts as they transpired. So 
when they spake of the resurrection of the 
body, they did not speak of every possible ob- 
jection that might be raised, but they treated 
of it as a matter of fact. Hence, when they 
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assert that it will be the same body, they do 
not necessarily assert that all the same gross 
particles of matter that one time and another 
belonged to this body will enter into and be- 
come a part of the resurrection body. Such 
parts of it, and so much of it as will be nec- 
essary to constitute an identity or sameness, 
will be raised, so that to the mind it will be 
its own body. The body we have to-day is 
recognized by the mind as the same body we 
had twenty years ago; yet in its gross particles 
it is not the same body; but to the mind it is 
the same. So in the resurrection body, the 
mind will recognize it asits own body. “These 
are the knees I used to bow before God, and 
these are the’ hands I used to lift in prayer.” 

This view of the resurrection body relieves 
the subject of many difficulties that must arise 
from the advocacy of the theory that every 
particle of gross matter that ever entered into 
the organization of the body in this life must 
of necessity enter into the immortal. body in 
order to constitute an identity. And indeed 
this would be necessary if conscious identity 
were a phenomenon of matter. I conceive that 
conscious identity is purely an act of the 
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mind; and “the mind is not conscious of the 
identity of the body, as its own material or- 
ganization, but only conscious of its own act 
in recognizing the body as the same.’ Every 
man’s daily experience must demonstrate the 
truth of this proposition. To illustrate: The 
eye is directed to the hand, and the mind,. 
receiving the impression through the sense 
of seeing, recognizes it asa part of its own 
body. But in this. act of recognition the 
mind does not recognize the different particles 
of matter that form the hand as precisely 
the same that formed it twenty years Before; 
it only recognizes it as its own hand. So in 
the resurrection, the mind will recognize the 
body as itsown body. The mind will not rec- 
ognize each particle that forms the immortal 
body as precisely the same that belonged to 
it, one time and another, during life; nor is it 
necessary to constitute an identity. Sir W. 
Hamilton says that “identity is a relation be- 
tween our cognitions of a thing, not between 
things themselves.” He makes identity to. 
consist in the act of cognition. Webster de- 
fines it to be sameness. Taking this view of 
the subject, we can see how it will be possible. 
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for this mortal to put on immortality with- 
out destroying its identity. As long as we 
hold to the theory that the gross particles of 
matter that belonged to the body during this 
life raust enter into and form a part of the 
resurrection body, and that the mind must 
recognize all these several particles, we will 
have difficulty. But when we adopt the the- 
ory that identity or sameness does not neces- 
sarily imply the presence of all the same 
particles, and that this act of recognition is 
purely mental, the difficulties are measurably 
removed. “The personal identity or same- 
ness of a rational being is self-consciousness.” 
“By this,’ Mr. Locke says, “every one is to 
himself what he calls self, without considering 
whether that self be continued in the same 
or diverse substances. It was by the same self 
which reflected on an action done many years 
ago, that the action was performed.” 

I will now call your attention to some pas- 
sages of scripture that treat more particularly 
of the style and qualities of the resurrection 
body. The first I shall name you may find 
in John xii. 24. “Verily, verily, I say unto 
you, Except a corn of wheat fall into the 
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ground and die, it abideth alone; but if it die, 
it bringeth forth much fruit.” Christ spake 
these words in reference to himself—his death 
and resurrection. A correct understanding of 
this passage will assist us in the interpretation 
of other similar portions of scripture. 

The Savior speaks of himself as a corn, or 
grain of wheat—of his death and burial as a 
grain of wheat deposited in the ground, and 
his resurrection as the germinating of that 
grain. But here is a mystery Who ean tell 
precisely how the grain is quickened? and 
how it becomes thirty or sixty fold? We 
know it is so, and that God is pleased to have 
it so, but how it is no man can tell. 

We know that the grain dies, or is decom- 
posed, but not annihilated. We know also 
that in its decomposed state it becomes the 
first nourishment of the embryo plant, and 
that the constituent principles of the decom- 
posed grain pass into the embryo, then into 
the blade, and then into the new-formed grain. 
So in the resurrection of the body, while the 
gross particles of matter will not pass into the 
new body, the constituent principles of it will, 
so that in form, the spiritual body will be as 
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much like the natural body as the new grain 
is like the grain that produced it. The gen- 
eral organization of the natural body will re- 
appear in the resurrection body, and be sus- 
tained and animated by spiritual powers, as it 
is now replenished and sustained by earthly 
elements. For, “as we have borne the image 
of the earthy, we shall also bear the image of 
the heavenly.” I. Cor. xv. 49. 

In connection with this passage, we will 
take up Paul’s language, found in I. Cor. xv. 
36-88. “Thou fool, that which thou sowest is 
not quickened, except it die (is decomposed) 
and that which thou sowest, thou sowest not 
that body that shall be, but bare grain, it may 
chance of wheat, or some other grain: but God 
giveth it a body as it hath pleased him, and to 
every seed his own body.” 

This is a very important passage of scrip- 
ture, and deserves special attention. Paul 
charges the objector, whoever he may be, with 
inconsideration. Why raise such an objec- 
tion? The very same difficulties may be 
found in nature. If a man had never seen a 
grain of wheat or a stock that was produced 
fom the grain, and you were to tell him to lay 
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the grain in the ground for a time, and that by 
and by it would die, or be decomposed and 
produce a new stock, bearing thirty or sixty 
grains, like the one he laid in the ground, 
he would not believe you. Yet we know 
that it is so. The object of the apostle 
is to show, not that the reproduction of the 
grain is in every minute particular like the 
_ resurrection of the body, but that there is an 
analogy, and that the principal objection that 
would bear against the reconstruction of the 
body, would bear with equal force against the 
reproduction of the grain. The kernel decays, 
and so far as we can see there is no hope that 
anything will ever come from it. Yet from 
this decaying body a new stock appears. This 
is an undeniable fact; and we can no more 
comprehend how this is done, than we can 
comprehend how the dead are raised up. 
Paul attributes this result to the power of- 
God. “God giveth it a body as it hath pleased 
him, and to every seed his own body.” The 
' growing of the grain does not depend upon 
the nature of things. There is nothing in the 
decaying kernel that would produce this re- 
sult; but God giveth it a body, by his own ar- 
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rangement and agency. If it be said that all 
this comes as the result of established laws, 
no matter, God does as it pleaseth him, in the 
formation of the roots and stock and kernel; 
it all comes from God; and whether you say 
it is the result of established laws, or without 
law, itisall the same. For which is the easier, 
to create a law that will produce such results, 
or to produce such results without law? If 
there is in nature such a law, from whom but 
God could it have emanated. Paul wascorrect 
in attributing the result to God. For there 
is not a law in all the universe of God that 
would not be rendered inoperative if his power 
and presence were withdrawn. Why then 
urge the impossibility, or even the improba- 
bility, of the resurrection of the body, when 
the same difficulties exist in relation to facts 
which come under daily observation. Dr. 
Macknight says: “Ilaving such an example 
of the divine power before our eyes, we can 
not think the reproduction of the body impos- 
sible, though its parts be utterly dissipated. 
And although the very numerical body be not 
raised, which the apostle intimates, when he 
affirms that the grain produced from the seed 


84 THE RESURRECTION. 


sown is not the very body which is sown, yet 
the body is truly raised, because what is 
raised being united to the soul, there will 
arise in the man thus composed a conscious- 
ness of identity by which he will be sensible 
of the justice of the retribution which is made 
to him for his deeds.” 

The conclusion reached from the language 
of Christ and the apostle is this: that whilst 
all the gross particles of matter that belonged 
to the present body will not be raised, yet so 
much of it and such parts of it will be raised, 
that in reality it will be thesame body. “For 
as all the particles of matter which are sown 
do not enter into that which shall be in the 
harvest, so it is taught that all the same par- 
ticles of matter which constitute the body 
when it dies, do not constitute the new body 
at, the resurrection.” Disorganized matter 
may be re-organized into other forms, and ex- 
ist under new conditions, and with vastly dif- 
ferent surroundings. The grub will for a 
time feed upon the most ordinary kind of 
food, then wind itself up in a shroud aud re- 
main in that state for perhaps a month; then 
it will come forth a beautiful winged creature, 
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‘sporting in the sunlight, “and sipping nectar 
as from the hand of God.” So with man. 
For a time he lives and moves about, feeding 
on food that is convenient, then quietly falls 
asleep in death. But there comes a time when 
he will awake from that slumber, and come 
forth a new man, clothed upon with immortality 
and eternal youth. Tell me, is there anything 
in human desire, instinct, or reason that revolts 
at the idea of living forever? Is there not an 
intuitive and positive demand in human na- 
ture to live hereafter? But, “who-can think 
of the future life with pleasure, without think- 
ing of itas organized? The skeptic, whatever 
his views of revelation may’be, elings uncon- 
sciously to the union of soul and body.” All 
this demand, desire, and instinct in human na- 
ture is fully and completely met in the blessed 
doctrine of the resurrection of the dead. 
Respecting those that may be living at the 
time of the resurrection, it may be necessary 
to say something in this place. The apostle 
says, “We shall not all sleep, but weshallall be 
changed. This corruptible must put on in- ‘ 
corruption, and this mortal must put on im- 
mortality.” The change will be sudden and 
p 
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complete. No one can tell all that this change 
implies. The dead will be raised, and the 
living changed in a moment, in the twinkling 
of aneye. These vile bodies shall be changed 
and fashioned like unto the glorious body of 
the Redeemer. The gross qualities will be 
thrown off, carnal appetites and affections will 
cease, and the whole mode of existence will be 
so completely changed that they will be in 
their social relations as the angels of God. 
How this thought ought to thrill with pleas- 
ure the heart of every Christian. Here he 
is compelled to suffer pain, persecution, and 
sorrow, but when mortality shall have put on 
immortality, he will be prepared to “pass 
eternity according to the high and holy mode 
of angelic existence.” What a stupendous 
miracle! What an exhibition of love and 
power! “Man dieth and wasteth away ;” but 
he shall live again—live forever—live with 
and be as the angels of God. This blessed 
doctrine of the resurrection “has charmed 
more grief to rest than all the philosophy of 
the world. It has comforted the noble breast 
of the poor. It has visited the prisoner and 
broken his chains, It has made the dying 
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Christian slave freer than his master.” What- 
ever changes may be wrought by putting on 
immortality, it is presumable that the future 
body will retain its present type or outward 
form. It will be a glorious form, radiant with 
light. Rabbi Levi said: “When the soul is 
in heaven it is clothed with celestial light; 
when it returns to the body, it shall have the 
same light; and then the body shall shine like 
the splendor of the firmament of heaven.” 
The Scriptures affirm that the future body. 
will be a spiritual body. “It is sown a nat- 
ural body, it is raised a spiritual body.” Au- 
gustine says that “we must not imagine that 
because the apostle says that the body which 
we have in the resurrection will be spiritual, 
it will be purely spiritual without any body. 
But he calls that a spiritual body which is 
wholly subject to the Spirit, and which is 
free from corruption and death. For when 
be calls the body which we now havea natural 
body. we must not suppose that it is not a 
body, but a soul. Therefore as the body 
which we now have is called natural, because 
it is subject to the soul, and can not be spirit- 
ual, because it is not yet fully subject to the 
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Spirit as long as it may be corrupted, so it 
will then be called spiritual when it will not 
be able with any corruption to resist the 
Spirit.” Dr. Whitby says: “There is an ani- 
mal body, that is, a body fitted for this low, 
sensible state in which we are at present; and 
there'is a spiritual body, that is, a body fitted 
for our spiritual and celestial state.” I do not 
conceive that the organs of the present body 
will be destroyed; they will remain without 
their infirmities. “What is now organ and 
instrument of nature, will then be organ and 
instrument of spirit.” Thomas Aquinas, al- 
though somewhat extravagant in some re- 
spects, gives some very correct and beautiful 
ideas respecting the resurrection bodies. He 
says: “The resurrection bodies will be exceed- 
ingly fine, and be delivered from the corpulence 
and heavy weight which is now so burdensome 
to them; nevertheless, they will be tangible, as 
the body of Christ could be touched after his 
resurrection. Their size will not increase after 
the resurrection, nor will they grow either 
thicker or thinner. To some extent they will 
depend on space and time; yet the resurrec- 
tion bodies will move much faster and more 
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easily from one place to another, than our 
present bodies. They will be at liberty to fol- 
low the tendencies and impulses of the soul. 
They are glorified, bright, and shining, and can 
be perceived with gloritied eyes alone, But 
this is true only in reference to the bodies of the 
blessed. ‘The bodies of the damned are ‘to be 
ugly and deformed, incorruptible, but capable 
of suffering, which is not the case with the 
bodies of the saints.” 

There can be no doubt but the spiritual 
body will be under the power and. control 
of the soul. Iere we are forced to serve our 
bodies; but in the future glorified state the 
body will serve the soul. “It doth not yet 
appear what we shall be.” “We wait for that 
which shall be revealed; and while we wait, 
we rejoice in hope of the blessedness that 
awaits us.” 


“O glorious hour! O blest abode ! 
I shall be near and like my God! 
And flesh and sin no more control 
The sacred pleasure of the soul.” 


The resurrection body will be incorruptible 
Here the body is continually wasting away— 
sometimes very rapidly. Old age comes on, 
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the muscles shrink, the luster of the eye dies 
out, and the elasticity of the step is gone. It 
has been fitly said of man that he is like the 
pendulum, betwixt a smile and a tear. “In 
every earthly dwelling there is somebody to 
suffer pain. In every human family there is 
some face over which the pale shadow of sick- 
ness has passed. Every heart has its grief, 
every nouse has its skeleton, every character 
is marred with weakness and imperfection.” 
But the incorruptible body will not be subject 
to any of these ills. It will bloom in perpet- 
ual youth. When age and age shall have 
come and gone, it willremainthesame. That 
old man leaning upon his staff, trembling in 
every limb, shall in an instant be changed, by 
the power of God, and put on a celestial 
structure, and be fitted: to enjoy the divine 
vision, and of performing the exalted services 
of the kingdom of glory. 

The apostle farther says that the resurrec- 
tion body shall be immortal. “This mortal 
shall put on immortality.’ The idea is that 
this mortal body shall be changed to an im- 
mortal body. As long as we remain in this 
mortal house we are subject to decay; every- 
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thing around us is characterized by imperfec- - 
tion. ‘There is no pathway of life where the 

destroyer may not be met at any moment.” 

Our brightest visions and highest hopes are 

often cut short in a moment by the hand of 
Death. When Pharoah asked Jacob how old 

he was, the patriarch replied: “Few and evil 

have been the days of the years of my life.” 

This is the language of one who felt the 

weight of his years hang heavily upon him. 

The bloom of youth was gone, the strength 

of manhood had departed. The history of 
Jacob is in a measure the history of us all. 

Our days are few and full of evil—we must 

needs die. But the immortal body will never 

die. He who now reigns will reign until the 

last enemy is destroyed. In this life, where we 

are continually surrounded by the dying and 

the dead, we can but imperfectly comprehend 

the doctrine of the future immortality of man. 

We know indeed that it shall be, and rejoice 

in the anticipation of the good time coming, 

when this mortal shall be clothed upon with 

immortality, but we see it through a glass 

darkly. “It doth not yet appear what we 

shall be.” We wait in hope. 
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The apostle not only declares that the body 
shall be spiritual, immortal, and incorruptible, 
but it shall be raised in glory. Jesus will not 
only change these vile bodies, but will fashion 
them like unto his own glorious body. On 
the word glory, Dr. Burnet has well remarked: 
“The word denotes something more excellent 
than beauty only, or than proportion of parts, 
namely, a certain light or refulgeney; nor can 
matter or body, be they ever so beautiful, ap- 
pear glorious, unless they are illuminated with 
light and radianey. Besides, the word glory, 
wherever in the sacred writings itis used, either 
of natural bodies or of divine or angelic appear- 
ances, almost always denotes something re- 
splendent and illustrious. In this very chapter 
(I. Cor. xv.) mention is made of the glory of the 
stars, which consists in light, and that in order 
to explain to ‘us the glory of our celestial 
bodies.” 

If our bodies are to be fashioned like unto 
Christ’s glorious body, we may form some con- 
ception of their appearance and beauty by 
reference to the manifestation on Mount Tabor, 
where the Savior was transfigured. “His face 
did shine as the sun, and his raiment was 
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white as the light.” Peter was so transported 
by the sight, that he desired to remain there ; 
and who can blame him? If the mere glimpse 
of the glorified is so captivating, what will be 
the joy and delight of those that shall not only 
see them, but be numbered with them. ‘Tor 
as we have borne the image of the earthy, 
we shall also bear the image of the heavenly.’ 

These reflections may assist us to under- 
stand how much the Bible means when it 
says that, “they that be wise shall shine as 
the brightness of the firmament; and they 
that turn many to righteousness, as the stars 
forever and ever.” There is something more 
than a figure in the Savior’s promise when he 
said that the righteous should “shine forth 
as the sun in the kingdom of their Father.” 
They are called the “saints in light,” and shall 
be “clothed in white robes.” John describes 
the place where the glorified shall be, as a 
place of light. “The city had no need of the 
sun, neither of the moon, to shine in it: for 
the glory of God did lighten it, and the Lamb 
is the light thereof, and the nations of them 
which are saved shall walk in the light of it.” 

There will not only be a glorification of the 
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body, in this general sense, but all the sense 
and mental powers will first be made perfect, 
and then glorified. Sin has darkened and en- 
feebled all our powers, but when the body is 
glorified, every vestige of the effect of sin will 
be removed. “Now we see through a glass 
darkly, but then face to face.” Our bodies 
glorified; our senses glorified; our mental 
powers glorified ; and in this gloriously perfect 
state, we shall live and reign with our most 
glorious Redeemer forever! 

The glorified body will be endowed with 
great power. Paulsays: “It is sown in weak- . 
ness, it is raised in power.” To what extent 
this power will be augmented we can not tell. 
We know that angels have great activity— 
they can sweep through the regions of space 
with incredible speed, without ever becoming 
weary. Jesus says that those that -shall be 
accounted worthy to obtain that world and 
the resurrection, shall be as the angels of God; 
and if as the angels of God, who can tell the 
activity and power of the resurrection body ? 
For aught I know, it “shall be qualified to dart 
off at will from the center of the universe, 
and glide through the trackless vast of im- 
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mensity, exploring suns and systems, till it 
compasses the circuit of all created things.” 

Tell me, is not ours a glorious hope? “We 
look to the body going down to the tomb as 
we do to the seed that is cast into the earth, 
which we know is quickened if it die. We 
are not at a loss for comfort when the decay 
of death and the grave is before us.” “For 
we know that, if our earthly house of this 
tabernacle were dissolved, we have a building 
of God, a house not made with hands, 
eternal in the heavens.” 


““On the cold cheek of death, smiles and reason blend- 


And Peay immortal awakes from the tomb.” 

The next point I wish to consider is, that 
the resurrection is yet in the future. Re- 
specting the time, I do not claim to know 
anything about that. The Scriptures furnish 
us with certain signs by which we may know 
when it is near at hand. For anything I 
know it may be very near at hand, even at the 
door. Weare living in remarkable years, and 
passing through strange times. But no mat- 
ter whether it is near at hand or far in the 
future, it is yet to come. Some have imag- 
ined that the resurrection is past, and others 
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claim that there is some kind of resurrection 
that takes place at death, and that the resur- 
rection is going on continually. But this is 
certainly contrary to the plain teaching of 
God’s word. A few passages must suffice. 
Luke xiv. 18, 14. “But when thou makest 
a feast, call the poor, the maimed, the lame, the 
blind; and thou shalt be blessed; for they 
can not recompense thee: for thou shalt be 
recompensed at the resurrection of the just.” 
The plain, unambiguous meaning of this pas- 
sage is, that the reward will be bestowed at 
the time of the resurrection of the just—when 
all the just shall be raised. John v. 28, 29. 
“Marvel not at this: for the hour is coming, 
in the which all that are in the graves shall 
hear his voice, and shall come forth; they that 
have done good, unto the resurrection of life; 
and they that have done evil, unto the resur- 
rection of damnation.” Language could not 
be more specific. “The hour is coming.” It 
is not now, it has not been, but “is coming.” 
And when that hour cometh, “all that are in 
the graves shall come forth.” There is a sol- 
emn, awful truth taught in this passage; not. 
only that the resurrection is yet in the future, 
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but that there will be a manifest distinction in 
the resurrection. Some will come forth to 
life, and some to condemnation. 

Acts xxiv. 15. “And have hope toward 
God, which they themselves also allow, that 
there shall be a resurrection of the dead, 
both of the just and unjust.” “There shall be 
a resurrection.” Not has been, not now going 
on, but shall be. Iymeneus and Philetus 
were charged by the Apostle Paul with com- 
mitting a great error, in saying that the res- 
‘urrection was past. “Who,” he says, “con- 
cerning the truth have erred in saying that 
the resurrection was past, and overthrow the 
faith of some.” ‘There is no point of doctrine 
more emphatically taught in the word of God, 
than that the resurrection is a future event, 
and closely connected with the end of the 
world. I will givea few passages of scripture, 
and leave them without comment. John vi. 
39, 40-44. “And this is the Father’s will 
which hath sent me, that of all which he hath 
given me I should lose nothing, but should 
raise it up again at the last day.” ‘And this 
is the will of him that sent me, that every one 
which seeth the Son, and believeth on him, 
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may have everlasting life: and J will raise him 
up at the last day. ‘No man can come to me, 
except the Father which hath sent me draw 
him: and I will raise him up at the last day.” 
John xi. 28, 24. “Jesus saith unto her, Thy 
brother shall rise again. Martha saith unto 
him, J know that he shall rise again in the resur- 
rection at thelast day.” If any farther proof is 
necessary to satisfy your mind, you can turn 
to Rev, xxii; 11-18... Phil.w.iii..21, 22. 1 
Thess. iv. 18-17. II. Thess. i. 6-10. 

I have already intimated that the resurrec- 
tion would be general—all the dead will be 
raised up, but in widely different circumstan- 
ces. Daniel said that “many of them that 
sleep in the dust of the earth shall awake, 
some to everlasting life, and some to shame 
and everlasting contempt.” The word many 
is often used to mean the whole, as in Matt. 
xx. 28. “The Son of man is come to give his 
life a ransom for many.” Paul says “that 
by the grace of God he tasted death for every 
man.” The many for whom Christ gave his 
life, according to Paul, meansall. In Romans 
v.19, Paul says: “By one man’s disobedience 
many were made sinners.” But I shall not 


THE RESURRECTION. 3 99 


multiply quotations—enough has been given 
to show that the word many does often mean 
all. When, therefore, Daniel says that many 
that sleep in the dust shall awake, he means 
that all shall awake, but in vastly different. 
circumstances—“‘some to everlasting life, and 
some to shame and everlasting contempt.” 
Christ uses very nearly the same language. 
“They that have done good shall come forth 
to the resurrection of life, and they that have 
done evil, unto the resurrection of damnation.” 
Paul speaks of the “resurrection of the just 
and unjust.” 

From these and many other portions of 
God’s word to which reference might be had, 
it is evident that all the dead will be raised, 
but all will not be glorified. The bodies of the 
wicked will be as imperishable as the bodies 
of the righteous. They will be fitted for the 
abode of wretchedness and misery. They will 
never die, but continue to exist and suffer for- 
ever. How terrible the thought! Yet men 
and women, for the momentary pleasures of 
this life, will barter away their chances for a 
part in the resurrection of the just. When 
Cesar stood on the field of caraage after he 
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had fought that last terrible battle with Pom- 
pey, and saw eight thousand of his country- 
men Jying dead, he exclaimed, with tears in his 
eyes, “They would have it so.” So, when all 
is over, the righteous saved and the wicked 
lost, all the angels of God, and the glorified 
from among men, will unite in saying, Zhey 
would have it so. 

I will now direct your attention for a very 
short time to the comforting influence of the 
doctrine of the resurrection. Paul says: “If 
in this life only we have hope in Christ, we are 
of all men most miserable.” Whatever may 
be the real or apparent difficulties connected 
with the proper understanding of the doctrine, 
or however mysterious it may seem to be, we 
must not reject it on that account. Wherever 
we turn we are confronted with inexplicable 
mysteries. The loathsome grub, to which we 
referred awhile ago, in its life, death, and re- 
appearance is all wrapped in mystery. We 
know, indeed, that it is so; but how it is, and 
why it is, who can tell? It is not a mere 
theory, it is a fact. What is there about the 
resurrection of the human body more myste- 
rious than there is in changing the grub into 
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a beautiful butterfly? If a man had never 
seen either a grub or a butterfly, and you were 
to show him a specimen of each, and tell him 
that the beautiful winged creature was once 
the loathsome worm, he would hardly believe 
you. If he would ask you to explain how it 
was, you would hardly tell him. 

Men may struggle ever so hard to Jichdisee 
the doctrine of the resurrection of the body ; 
but they will never be able to get away from 
those inner impulses and desires that intuitively 
demand a future immortality of the body. 
Who loves to dwell on the cold and cheerless 
theory of annihilation? Who, in consulting 
his own desires, wants to lie forever in the 
grave? Who that so carefully and tenderly 
gave their loved one to the tomb, can think of 
the eternal sleep of the dead with pleasure? 
Who that believes in the future existence of 
man (and the majority of men believe in 
some sort of existence after death), can think 
of it without connecting with that existence 
some form of organized being? “We in- 
stinetively look for improvement; the passion 
of the race runs to repairs—to new and better 
puildings.” ‘We look for a body in which no 
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hidden disease, as in the present one, shall 
lurk or can lurk; we desire a body which the 
heat of summer and the cold of winter are 
alike powerless in affecting.’ Does any one 
deny this hidden yet ever living impulse in 
his nature? As well might he deny his own 


- existence. 


- Even “the poor Indian, whose untutored mind 


Sees God in clouds, or hears him in the wind, 
Whose soulproud science never taught to stray 
Far as the solar walk or milky way— 

Yet simple nature to his hope has given 

Behind the cloud-topped hill an humbler heaven ; 
Some safer world in depth of woods embraced, 
Some happier island in the watery waste, 

Where slaves once more their native land behold, 
No fiends torment, no miser thirsts for gold— 
And thinks admitted to yon equal sky 

His faithful dog shall keep him company.” 


We attach a value to the body that we do 
uot attach to any other matter. Why so 
careful to bury the body of a friend? Why 
so choice about the spot of ground where we 
lay it away? Why decorate the graves of 
our loved ones with flowers? Why erect a 
marble slab to mark their last resting-place? 
Why not cast the body away as the body of a 
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beast? Why desire to bury the bodies of our 
friends near to each other? Ah, we instinct- 
ively feel that there is a value about their 
mortal remains which no other matter pos- 
sesses. Take away all notiuns of the resur- 
rection of the body, and no one can give a 
satisfactory reason why we attach such a 
value to the bodies of our departed friends. 
Even the proud infidel will erect a monument 
over the grave of his child. 
““There’s a narrow ridge in the grave-yard, 
Would scarce stay a child in his race ; 
But to me and my thoughts it is wider 
Than the star-sown vague of space.” 

When we turn to the philosophy of infidels 
the graye grows dark and uninviting; the 
horizon above the grave is covered with thick 
clouds; not a star is visible; all is still and 
quiet, while the gloom of eternal night settles 
around the graves of the dear ones we have 
loved. We ask in vain for a solution of the 
phenomenon of desire—the desire to live again, 
and mingle in the society of those we have 
committed tothe grave. But no answer greets 
us, save the chilling words,—Lost, lost, for- 
ever lost. We grope our way back from the 
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grave, sad and sorrowful. How it wrings the 
wounded heart to say, Farewell forever. 

But how refreshing and soul-inspiring to 
turn from the cold and cheerless philosophy 
of infidelity to the book of God, and find in 
words of purest light the blessed doctrine of a 
future glorious immortality. Those that sleep 
in Jesus shall live again; live when the last 
euemy shall be destroyed—clothed upon with 
immortality; and the bloom of youth shall 
never fade from the cheek. And there shall 
be no more death, neither sorrow nor tears. 
“No night of rest, because none are weary; 
no night of watchings, because none are sick; 
no night of terror, because there are none 
to molest or to make afraid.” 

See yonder silent throng moving with slow 
and measured step to the cemetery. We join 
their number and walk in silence to the grave. 
It isa tiny grave to be sure—only a child— 
a flower nipped in the bud. The coffin is 
lowered in the little vault, but a mother’s 
heart goes with it—she sees it still as a tender 
lamb. Its life had not yet been darkened and 
imbittered by the fearful curse of sin. Its 
visit in this rough, tempestuous world was 


THE RESURRECTION. 105 


short. Now, as a withered flower they lay 
it tenderly away. Tell that parent, if you 
must, that death is an eternal sleep—that there 
is no coming morning that will awake the in- 
nocent sleeper. Tell her that by and by, when 
the labors and conflicts of life are past, she 
will be carried and laid beside her now per- 
ished babe, and there side by side they will 
sleep in eternal unconsciousness. Is there one 
word of comfort in ali that? Is her heart 
comforted? Does it fully meet and satisfy the 
deep impulses of her nature? Is there not 
something that underlies all this cold and 
cheerless theory? something that whispers to 
the wounded heart, 


“There is a life above, 
Unmeasured by the flight of years, 
And all that life is love?” 


The dying Indian mother, when they sought 
to restore her to life, exclaimed, “No! no! 
my four children recall me. T see them by the 
side of the Great Spirit. They stretch out 
their arms to me, and are astonished that I 
do not join them.” So it seems to the mother 
as she gives her children to the tomb. To her 
they are living still. Tell her, as you have 
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a divine right to do, that there is a coming 
morn, bright and fair, when the withered 
flower shall revive and bloom forever,—that 
this mortal shall put on immortality,—and the 
sad heart is comforted. They shall live again 
--live forever. ‘Thanks be to God, who giv- 
eth us the victory through our Lord Jesus 
Christ.” Amen. 


DiscouwRsk TIT. 


The future destiny of man. 


**Man dieth, and wasteth away: yea, man giveth up the ghost, and 
where is he ?””—Job. 

In my former discourses I dwelt particu- 
larly on the doctrine of the resurrection,—its 
history, foundation, and nature. In this dis- 
course I wish to call attention to the future 
destiny of man, or man in a future state. 
We have looked at man in life, in death, and 
in the resurrection; now we will turn our 
thoughts to man in the future, as he will be 
in the great hereafter. A thousand acts of 
our lives may have been forgotten; but go 
where we will, we can never divorce from our 
minds the intuitive conviction that there is 
a hereafter, another state of being. We be- 
lieve it—yes, we are sure of it. No matter 
how we argue, and how many apparently 
plausible reasons we may urge against it, we 
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nevertheless believe it—living or dying, we be- 
lieve it. 

The great majority of the ancient pliloso- 
phers and poets believed in a future state of ex- 
istence, although they did not at all times talk 
and write in this way. Whenever they fol- 
lowed the inner convictions of their hearts, 
they felt convinced of its truth. Lord Bol- 
ingbroke says that “the doctrine of the im- 
mortality of the soul, and a future state of 
rewards and punishments, began to be taught 
before we have any light into antiquity. And 
when we begin to have any, we find it estab- 
lished that it was strongly inculcated from 
time immemorial, and as early as the most 
ancient and learned nations appear to us.” 
This notion of a future state was not only 
held by the civilized nations, but also among 
the most barbarous. The Scythians, Indians, 
Gauls, Germans, Britons, as well as the Greeks 
and Romans, believed in a future state. Tim- 
sus, the Pythagerean, commends Homer for 
the account he gives of future punishment. 
Socrates, as represented by Plato, argues for 
the immortality of the soul; but he does not 
once claim to be the originator of the doc- 
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trine; he speaks of it as the popular opinion 
and belief. It must be confessed, however, 
that their ideas were very much confused. 
This can only be accounted for in this way: 
they were unaided by any direct revelation 
from God. When they followed the intuitive 
convictions of their hearts they could not 
help but believe it, but when they returned 
to their cold, abstract philosophy they could 
not prove it; and this accounts for the con- 
fusion in their ranks. They were equally 
confused respecting the nature of the soul. 
Dr. Leland says that “some said it was the 
blood, others the heart, others the brain, oth- 
ers breath, others fire; others said it was noth- 
ing but an empty name, others that it was 
harmony, others that it was number, others 
that it was of a threefold nature, of which the 
rational soul is the principal; others sapposed 
it to be a fifth essence. Many held it nut to 
be distinct from the bodily temperament; and 
of those who held it to be distinct from the body, 
sume were of the opinion that it was extin- 
guished with it at death, or at least that 1t was 
soon after dissipated, and did not continue 
long.” 
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Pythagoras, Socrates, Plato, Cicero, and 
Plutarch believed in the immortality and fu- 
ture existence of the soul. Plutarch repre- 
sents it as a most ancient doctrine, and also 
produces many reasons for it. He says that 
“it would suppose God to be meanly and idly 
employed in concerning himself so much about 
us if we had nothing divine within, or which 
resembleth his own perfections, nothing that 
is stable and firm, but were only like leaves, 
which Homer says wither and fall in a 
short time. It is absurd to imagine that souls 
are made only to blossom and flourish for a 
day in a tender and delicate body of flesh, and 
then be immediately extinguished on every 
slight occasion.” He farther adds: “Now 
then, since the soul existeth after death, it is 
probable that it partakes both of rewards and 
punishments: for in this life the soul is in 
a state of conflict, like a wrestler, but when 
it has finished its conflict it receives a suitable 
retribution.” From these and many other 
extracts which might be given, if our limits 
would permit, it is very evident that the ma- 
jority of the ancient philosophers and poets 
believed in the future existence of man, al- 
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though they generally placed it on wrong 
foundations, and were often very much con- 
fused about it, insomuch that they not unfre- 
quently taught contrary to it. 

It is worthy of special remark in this con- 
nection, that the ancient philosophers and 
poets not only believed in a future state, but 
they also believed in future rewards and pun- 
ishments. The Bishop of Gloucester observed 
that “the ancients distinguished the souls of 
men into three species, the human, the heroic, 
and the dernoniac. The two last.were indeed 
believed to enjoy eternal happiness for their 
public services on earth, not indeed in Elys- 
ium, but in heaven, where they became a kind 
of demigods. But all of the first, which in- 
clude the great body of mankind, were under- 
stood to have their portion in purgatory, Tar- 
tarus, or Elysium, the first and last of which 
abodes were temporary, and the second only 
eternal.” Socrates said: “I am ia good hope 
that there is something remaining for those 
that are dead; and as has been said of old, it 
is much better for good than for bad men.” 
Vlato says “that we ought always to believe 
the ancient and .sacred words, which show 
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both that the soul is immortal, and that it 
hath judges, and suifers the greatest when it 
is disengaged from the body.” 

Plato, after speaking at some length of the 
future state and condition of man, says: “This, 
O young man, who thinkest the gods take no 
notice of thee, this is the judgment of the 
gods who dwell in heaven: that he that is 
bad should go to the souls which are bad, and 
he that is better to better souls both in this 
life and at death. Wherefore neither do thou, 
nor let any other, expect to be so lucky as to 
escape this judgment of the gods. For thou 
shalt never be neglected or pass unnoticed, 
neither if thou shouldest be so small as to 
hide thyself in the lowest part of the earth, 
nor if thou shouldest take thy flight as high 
as the heavens, but shall suffer a suitable pun- 
ishment either whilst thou remainest here, or 
when thou goest to Hades, or art transported 
to some wilder and more horrid place.” 

One can not help but admire, and yet pity 
those ancient philosophers and poets. “Their 
yearning spirits, in attempting to penetrate 
those mysteries, fluttered against the veil 
which hides them, and beat it till their wings 
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were weary, and then descended again into the 
sphere of sense and cold abstractions from 
which they had started.” At the grave all 
was lost in darkness and uncertainty. Like 
benighted travelers lost in some dreary wil- 
derness, with occasional glimpses of light 
ahead, they wandered on, between fear and 
doubt, feeling that there was something be- 
yond, but could not tell whether it was bet- 
ter or worse. Once in a while they would 
rise above their cold and cheerless abstrac- 
tions, and utter most beautiful sayings re- 
specting the future world; then they would 
fall back upon their own reason, and were 
again confused and harrassed with most tor- 
menting doubts. Among the ancient philoso- 
phers none argued better for the immortality 
of the soul than Cicero; and yet at the last he 
was uncertain. He mentions a great variety 
of opinions about the soul, and then concludes 
by saying: “Which of these opinions is true 
some god must determine. Which is most 
probable, is a. great question.” 

Socrates, when near the close of life, gives 
a most melancholy view of the future. He 
says: “There is much ground to hope that 

me 
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death is good, for it must necessarily be one 
of these two: either the dead man is nothing, 
and hath not a sense of anything, or it is only 
a change or migration of the soul hence to an- 
other place, according to what we are told. 
If there is no sense left, and death is like a 
profound sleep, and quiet rest without dreams, 
it is wonderful to think what gain it is to die; 
but if the things that are told us are true, 
that death is a migration to another place, this 
is still a much greater gain.” He concludes 
his address with these words: “It is now time 
to depart hence; I am going to die; you shall 
continue in life; but which of us shall be in 
a better state is unknown to all but God.” 
Marcus Antoninus says: “If there be gods, 
then leaving the world is no such dreadful 
thing, for you may be sure they will do you 
no hurt.” Their brightest visions of the fu- 
ture were continually beclouded with that 
ever-present and cheerless “if.” Contrast the 
sayings of those philosophers and poets with 
the sayings of the Apostle Paul. This Chris- 
tian philosopher as he stood on the banks of 
the river of death and looked beyond, had 
more than a glimpse of the regions beyond 
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the river. To his raptured vision the Star of 
Bethlehem stood out over the stream, and cast 

a steady light on the face of the otherwise 

dark waters. “I am now ready to be offered, 

and the time of my departure is at hand. I 

have fought a good fight, I have finished my 

course, I have kept the faith: henceforth 

there is laid up for me a crown of righteous- 

ness, which the Lord, the righteous judge, 

shall give me at that day; and not to me only; 

but unto all them also that love his. appear- 

ing.” Again he said, ‘For we Know that, 

if our earthly house of this tabernacle were 

dissolved, we have a building of God, a 

house not made with hands, eternal in the - 
heavens.” 

When John was alone upon the island of 
Patmos, he heard a voice saying, “Surely, I 
come quickly.” He immediately dropped his 
pen and replied, “Even so, come Lord Jesus.” 

If the limits of my discourse would permit, 
I would be glad to extend these quotations 
from the philosophers and poets farther. 
Enough has been given however, to demon- 
strate to every reflecting mind the absolute 
necessity and importance of something more 
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and better than we can get from human reason 
alone. How strikingly true is the language 
of Paul: “The world by wisdom knew not 
God.” “If there had been no other remedy, 
we must have continued under pagan idolatry 
and polytheism unto this day.” 

As a deserved reproof to modern skeptics, » 
who are wont to boast of reason and natural 
religion, I will give rather an extended quota- 
tion from Dr. Leland: “It is an easy thing to 
speak in high terms of what the light of na- 
ture and reason can lead men to, now that it 
has been so greatly refined and assisted by the 
light communicated from the Christian rev- 
elation. Men that have been educated under 
the gospel, and who have access to the discov- 
eries there made, may pursue and improve 
those discoveries, and then securely boast of 
what mighty things they can do by the strength 
of their own reason and penetration. But 
the proper way to know the true force of nat- 
ural reason, and what may be expected from 
it when left to itself in the present state of 
mankind, is to consider what was done in mat- 
ters of religion under the mere guidance of 
human reason, in those nations and ages in 
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which it was diligently cultivated, and when 
polite literature and the liberal arts were in 
their highest elevation. It would argue great 
arrogance in us to suppose that we have a 
more comprehensive reach of thought, greater 
penetration and force of reason, than those 
sublime geniuses, which have been the admi- 
ration of all succeeding ages. Since, therefore, 
they with all their learning and vast abilities 
were at so great a loss in what related to the 
knowledge and worship of the only true God, 
in opposition to all idolatry and polytheism, 
there is just ground to suppose that if we had 
been left merely to ourselves, and had not the 
benefit of divine revelation, we should have 
been still wandering in the mazes of error, 
even in matters of the highest consequence.” 

It would be evidently proper for us to draw 
nigh unto God, and offer up thanksgiving and 
praise for a divine revelation. The Bible, 
most glorious book, is full of truth and 
life. On its sacred pages is the impress of 
the infinite mind. Life, eternal, immortal 
life, is brought to light. Most wondrous 
book, “the: only star that rose on time’s dark 
night, by which poor man could navigate 
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the sea of time, and gain the port of bliss 
securely.” 

We turn from those uncertain guides toa 
more sure word of prophecy. Thank the 
Lord, we have something better; something 
more reliable than the productions of the 
wisest and best of the ancient philosophers 
and poets; something upon which we can lean 
our whole weight. “To revelation belongs all 
the glory of discovering to us an endless life 
of bliss beyond the grave. This truth, like 
all truth, is only sweet ‘as it is in Jesus.’ In 
the painful yearnings of the pagans we dis- 
cover the need of it; in the pages of divine 
revelation we discover the promise of it; and 
in our blessed Savior we are, or may be, begot- | 
ten to a lively hope of it. With the pagans, 
we all feel the need of such enduring bliss be- 
yond the narrow range of earth’s sorrows and 
tears ;” but like them, if we have nothing but 
human reason to guide us we will wander on 
in the mazes of darkness and superstition. 

I will now invite you to a careful considera- 
. tion of the future state and condition of man 
as revealed in the word of God. Two lead- 
ing thoughts will engage our attention; first, 


THE RESURRECTION. ; 119 


the future state and condition of the right- 
eous; second, the future state and condition 
of the unrighteous. 

In describing, or attempting to describe, the 
future state and condition of the righteous, it 
will be proper to speak somewhat of their ex- 
ternal condition. And without multiplying 
words I will commence by saying that heaven, 
or the future abode of the saints, is a PLACE. 
It is not, as some have supposed, a mere state 
of bliss. There is somewhere in the universe 
of God a real, local heaven. It may be far 
beyond the range of the astronomer’s tele- 
scope. But no matter how distant it may be 
from our present abode, it is somewhere, not 
everywhere. This idea of place is set at 
naught by the overrefined spiritualist, who 
asserts that “heaven is a state only.” And 
here the rationalist strikes hands with the 
spiritualist; and as a result of this union, we 
have skepticism. This place is “far above all 
heavens,” above principalities and powers, far 
above every name that is named. “It is a 
place where God, the blessed and only po- 
tentate, dwells in light which no man can 
approach unto—the glorious central presence 
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of Him of whom the shekinah is but the 
shade.” ner peat 

Jesus said to his sorrowing disciples, “I go 
to prepare a place for you. Andif I go and 
prepare a place for you, I will come again, and 
receive you unto myself; that where I am, 
there ye may be also.” When he prayed to 
the Father in behalf of his disciples, he said, 
oh, blessed words, “I will that those whom 
thou hast given me shall be with me where J 
am, that they may behold my glory.” It 
seems to me that it would be exceedingly difi- 
cult to explain such portions of God’s word, 
if we do away with the idea of place. The 
spiritualist says it is a state only—a mere idea 
—a notion—and finally, a myth; for, “when- 
ever spiritualism attempts to become logical 
and scientific, it uniformly turns into skepti- 
cism, first in part, and by degrees entirely.” 

Our Lord not only speaks of it as a place, 
but as the “Father’s house.” To me there is 
no name given to the world of endless blessed- 
ness more tender and beautiful than “Father’s 
house,” How home-like those words sound 
in our ear. There is perhaps no place on 
earth more sacred in memory than father’s 
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house. Once ina while we go back in memory 
and sit down around the old domestic hearth, 
and gather about us the dear ones that 
used to sit there; and as we think of each one 
that sat by our side in years agone, we once 
more feel at home. It seems to me that Jesus 
intended for us to think of heaven as home. 
Here Christians are denominated strangers and 
pilgrims—wanderers in a strange and dreary 
land—going home—going to “Father’s house.” 
But who ever thought of father’s house as 
a mere state, or idea? It is a place, but no 
more so than is our ‘Father’s house” above. 

This place is called heaven, and the heaven 
of heavens. This, perhaps, is the most com- 
mon name given to the home of the saints. 
The word heaven in its primary meaning does 
not so much relate to state as to place. Christ, 
when speaking of himself, says he came down 
from heaven, and would presently ascend to 
heaven. He certainly did not intend to teach 
that he had descended from a state, and would 
by and by ascend toastate. He speaixs also 
of going to his Father; and when he ascended 
it was a visible and tangible departure, not an 
evaporation or dispersion of his personality, 
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but atangible going away. When he taught 
his disciples to pray, he said: “After this man- 
ner therefore pray ye: Our Father which art 
in heaven.” This directs our thoughts to a 
heavenly place, where the throne of God’s 
glory is, and where the divine excellence is ex- 
hibited in its highest fullness.” 

The literal Canaan to which the children of 
Israel were directed to go, was made the type 
of the heavenly place. But they looked be- 
youd the land that flowed with milk and honey. 
“They looked for a city which had foundations, 
whose builder and maker is God.” “ This 
was the shadow, yonder was the substance; 
this was the earthly, yonder was the heavenly 
Canaan—the true inheritance.” 

The word of God represents that place as 
an inheritance. “An inheritance among all 
them that are sanctified.” Acts xx. 32. “The 
inheritance of the saints in light.” Col. i. 12. 
“Eternal inheritance.” Heb. ix. 15. Peter 
ealls it “an inheritance incorruptible and un- 
defiled, and that fadeth not away, reserved in 
heaven for you.” I. Peter i. 4. This lan- 
guage is beautiful and attractive, and suggests 
the idea of place—a location—a visible, tangible 
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heaven. To the poor and homeless the notion 
of an inheritance—a place, a home,—suggests 
many thoughts that are beautiful and consoling. 

This place is called a city—the “New Jeru- 
salem ;” the “city of God;” “the holy place ;” 
and the “holiest place”’—the “throne of God ;” 
“a city that hath foundations.” But it is 
surely not necessary to multiply quotations 
any farther. Enough has been given to 
prove beyond a peradventure that heaven is 
a place, a beautiful, attractive place, of which 
the temple, Jerusalem, and the land of Canaan 
were but types. , 


“T hear thee [mother] speak of the better land, 
Thou eall’st its children a happy band. 
Mother, oh! where is that radiant shore? 
Shall we not seck it and weep no more? 
Is it where the flower of the orange blows, 
And the fire-flies glance through the myrtle boughs? 
Not there, not there, my child! 


Ts it far away, in some region oid, 
Where the rivers wander o’er sands of gold? 
Where the burning rays of the ruby shine, 
And the diamond lights up the secret mine, 
And the pearl gleams forth from the coral strand- - 
Is it there, dear mother, that better land? 

Not there, not there, my child! 
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Eye hath not seen it, my gentle boy! 

Ear hath not heard its deep songs of joy; 

Dreams can not picture a world so fair— 

Sorrow and death do not enter there; 

Time doth not breathe on its fadeless bloom 

Far beyond the clouds, and beyond the tomo; 
It is there, it is there, my child!” 


Before dismissing this part of the subject 
I wish to call attention to another thought 
which favors the idea of place. In a former 
discourse, when speaking of the nature of the 
resurrection body, I stated that it would be a 
spiritual body, but not purely spiritual with- 
out a body. Pure spirit is without body, and 
hence to speak of a spiritual body would be 
a contradiction of terms. It would also de- 
stroy all our ideas of a resurrection; for the 
Scriptures do affirm that there will be a resur- 
rection, that the body shall be changed. ‘The 
words ‘spiritual body’ designate a body merg- 
ing towards the properties of spirit. The 
adjective ‘spiritual’ designates only one of its 
attributes.” 

Tertullian, in describing the nature of the 
spiritual body, says: “It is called spiritual, as 
putting on the spirit.” Methodius says: “It 
is spiritual, as receiving the whole energy and 
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zommunion of the Spirit.” Augustine says: 
“We must not imagine that because the apos- 
tle says the body which we have in the resur- 
rection will be spiritual, that it will be purely 
spiritual without any body.” I think, too, 
that the apostle had reference to this when he 
contrasts our future with our present body 
“And as we have borne the image of the 
earthy, we shall also bear the image of the 
heavenly.” Christ had a true human body, 
and with that tangible, visible body was receiv- 
ed up into glory. 

If this representation of the future bodies 
of the saints is correct,—and we are confident 
that the Scriptures sustain this view,—then we 
reach the following conclusion: In the res- 
urrection state, the immortal, spiritual, and 
glorified bodies will depend more or less upon 
space, and hence the necessity of a place. If 
the resurrection bodies were composed of the 
thin, subtile, and fluid part, which Dr. Burnett 
calls spirit, then there would be no need of 
space or place. But as they are to be material, 
only materiality in its highest and most refined 
state, then there must be a visible, tangible 
heaven for the home of the saints. 
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Having demonstrated, as I think, the truth 
of the propsition that heaven is a place, and 
not a mere state, I will proceed to consider 
more particularly the nature of that heavenly 
country. God has favored us with a few 
glimpses of the heavenly land, to assist us in 
making preparations for it; and I most sin- 
cerely trust that our hearts will be so stirred 
by the Holy Ghost that we will be led to 
make earnest and continued efforts to be ready 
when we are called. 

And first; heaven is a place of absolute purity. 
Of this we can form no very correct idea. 
Sin, in all its multiplied and horrid forms, 
reigns here. The very earth groans under the 
curse of it. Everything around us has been 
touched by its cruel finger. The atmosphere 
we breathe has been poisoned, and even the 
most delicate flower has been robbed of part 
of its beauty and glory. In a word, this 
world, despite of the pride and arrogance of 
its inhabitants, presents the appearance of 
something that was once beautiful and glori- 
ous. When it came from the hand of God 
it was not only good, but very good; but now 
Ichabod may be written upon the mountains, 
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in the valleys, and on the ocean’s waves. The 
glory is departed. But sin has not only pol- 
luted the earth, but also man. There is no 
soundness in him. His heart, mind, will, and 
disposition have been so deeply polluted by sin, 
that he even hates God and everything that is 
good and pure. But heaven is pure. John, 
when describing the heavenly place, says he 
saw the HoLy city, the New Jerusalem. The 
inhabitants are pure and holy, without spot 
or wrinkle, having washed their robes and 
made them white in the blood of the Lamb. 
Heaven is entirely free from all sin and corrup- 
tion, and from all the disturbing elements and 
forces peculiar to this world. Beautiful as is the 
thought that heaven is pure, there isasolemn, 
awful truth underlying all this. “The pure in 
heart shall see God,” AND ONLY THE PURE IN HEART 

In that sinless clime “no spirit of horror 
broods over ancient battle-fields, and spots 
where dark deeds were done. There no fright- 
ful Golgothas or places of skulls waken up 
remembrances and associations of guilt and 
death. There no dark spirits rule in the 
air, or dwell amid desolations and tombs.” 
Bright, pure, and blessed world. 
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‘No battle word startles the sacred hosts with fear and 
dread : mn 

The song of peace, creation’s morning heard, 

Is sung wherever angel footsteps tread.” - 

“And there shall in no wise enter into it 
anything that defileth.” Rev. xxi. 27. “And 
there shall be no more curse: but the 
throne of God and of the Lamb shall be 
in it; and his servants shall serve him.” 
Rev. xxii. 8. The inhabitants are as 
pure and spotless as the place in which 
they dwell. “These are they which were 
not defiled with women; for they are 
virgins. These are they which follow the 
Lamb whithersover he goeth. These were re- 
deemed from among men, being the first-fruits 
unto God and to the Lamb. And in their 
mouth was found no guile: for they are with- 
out fault before the throne of God.” Rev. 
xiv. 4, 5. What a blessed world to go to. 
After living for a while in this world, so full 
of sin and wretchedness, then go where all is 
pure and faultless! “If life is so joyous, even 
in this region of death, as we see it to be in 
the vegetable, animal, or in the still higher in- 
tellectual and moral kingdoms, what must it 
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be in the sphere of the Spirit, and in the pure 
element of the heavenly place? O my soul, 
what a destiny awaits thee! What a pearl of 
price lies hidden in this field of the infinite be- 
fore thee! Go and sell all that thou hast, and 
buy this field.” 

That heavenly place is full of light, for 
‘there shall be no night there.” ‘The city had 
no need of the sun, neither of the moon, to 
shine in it: for the glory of God did lighten 
it, and the Lamb is the light thereof.” Dr. 
Barnes says that “when it is said there 
would be no night there, it is undoubtedly to 
be taken as meaning that there would be no 
literal darkness, and nothing of which night 
is an emblem.” Dr. Watts says, “I choose 
rather at present to consider this word night 
in its literal sense.” 

Night is an emblem of darkness, of mystery, 
of gloom, of ignorance and of error. “Now 
we see through a glass darkly.” Long dark 
shadows often fall across our hearts. The 
providences of God are often wrapped in pro- 
found mystery. We know not what shall. be 
on the morrow. Thick bla:« clouds often 


drift between usandthe Su of Righteousness. 
9 
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Our vision at last is dim and feeble, and on 
either hand is the impenetrable darkness of 
ignorance. Half doubting and trembling, with 
very fear we move forward. 

The sufterer on his bed of straw, racked 
with pain and burning with fever, watches 
for the returning day. The hours seem as if 
they would stay forever. With what delight 
‘he hails the first appearance of the morning. 
What a sense of loneliness and desolation often 
comes over our spirits in the darkness and sol- 
itude of night. Every sound is hushed ; all the 
activities of the day have ceased. ‘God folds 
down the veil of darkness upon the whole 
world the half of our life-time. He covers us 
with the mantle of night, and takes all visible 
things out of our sight.” But this gloomy, 
dismal night shall presently give place to a 
bright and glorious day. ‘There shall be no 
night there.” 

“No night shall be in heaven, but endless noon; 

No fast declining sun, no waning moon; 
But there the Lamb shall yield perpetual light 
*Mid pastures green, and waters ever bright.” 

“And there shall be no more death.” This 

passage has a twofold meaning. Not only 


ee? 
” 
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that the saints shall not die, but that nothing 
shall die. It remains. No “noisome pes- 
tilence” shall ever enter that heavenly land. 
“The sun shall not smite by day, nor the moon 
by night.” It shall abide forever, “incorrupt- 
ible and undefiled.” No inhabitant will ever 
say I am sick, or weary, or lonesome. We 
know nothing about living in such a blissful 
land. Here, amid the dying and the dead, we 
suffer pain and misery. ‘This world is the 
subdued and vested domain of death. The 
history of the past is a record of the triumphs 
of the king of terrors. In all lands the gener- 
ations of the departed outnumber the living, 
and there is no pathway where the destroyer 
may not be met at any moment.” “But there 
shall be no inore death.” 


*‘ No death shall be in heayen: no darkened room, 
No bed of death, nor silence of the tomb. 
But breezes ever fresh with love and truth - 
Shall brace the form with an immortal youth.” 


As to the external appearance of the heav- 
enly place, we can form no very correct ideas. 
Once in a whiie the inspired men of God were 
favored with- glimpses of the heavenly city; . 
“but they were only glimpses. We know that 
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beautiful scenery in this world contributes 
largely to our refinement and moral perfection; ; 
and as the love of the beautiful will hardly be 
destroyed in death, we can not but believe 
that beautiful scenery will enhance the happi- 
ness of the saints in light. In the Scriptures 
we read of gems, precious stones, trees, flow- 
ers, fruits, fountains, streams, streets of gold, 
and rivers clear as crystal. From these allu- 
sions, we are impressed with the notion that 
the scenery in the better land will be most 
beautiful and attractive. 

Having said this much respecting the heay- 
enly place, we observe that this is to be the 
home of the saints. “For here we have no 
continuing city, but we seek one to come.” 
“A city which hath foundations, whose builder 
and maker is God.’ “We are pilgrims and 
strangers as all our fathers were.” You that 
are weary and tired, be patient, there is a home 
for you, a peaceful, blessed home. You whose 
hearts have been smitten with deep sorrow, 
on account of the dear ones that have fallen by 
your side, be comforted, for in the home to 
which you are going, it is said, “there shall 
be no more death, neither sorrow, nor crying, 
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neither shall there be any more pain: for the 
former things are passed away.” You who 
have toiled long and hard in the Master’s 
vineyard, and have borne the burden and heat 
of many a hot and sultry day, be calm, you 
shall rest by and by. You who have some- 
times grown faint in the heat of battle, and 
have been almost ready to give up, gird on 
the sword once more; there are crowns in wait- 
ing for you. “To him that overcometh will I 
give a crown of life.” 

It may be necessary in this connection to 
speak more particularly of the state and condi- 
tion of the saints in their heavenly. home. 
They shall see God, for it is said they shall 
see as they are seen, and know as they are 
known. They shall see the King in his beauty. 
Jesus said, when he prayed to the Father: 
“J will that they whom thou hast given me 
shall be with me where I am, that they may 
behold my glory.” They shall see the glory of. 
Christ in creation. John says that those who 
had gotten the victory over the beast, and over 
his mark, and over the number of his name, 
stood upon a sea of glass; and they sing thesong 
of Moses and the song of the Lamb, “saying, 
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Great and marvelous are thy works, Lord God 
Almighty; just and true are thy ways, thou King 
of saints.” Here our vision is dim and its 
range short. But there the saints in light will 
look out with their immortal eyes from some 
lofty eminence in the better land, and view with 
inexpressible delight the glory of Christ as ex- 
hibited in his works. They shall behold his 
glory in redemption, and in his providences. 

The inhabitants of heaven will not be idle. 
I do not suppose that they will merely sit 
around the throne and sing forever. There 
will be something in heaven to do. There 
will be errands of merey to perform, worlds 
and systems of worlds to be visited. I con- 
ceive, also, that the nature of their enjoyments 
will be progressive, and for the most part in- 
tellectual. That their pure nature will be 
filled with love and ecstasy no one would ques- 
tion; but there will be an intellectual feast. 
New beauties and new exhibitions of the wis- 
dom, power, and goodness of God will be 
continually unfolding to the immortal mind. 

I will now give a few passages of scripture 
in which the future state and condition of the 
righteous are clearly and beautifully described : 
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“And they that be wise shall shine as the 
brightness of the firmament; and they that 
turn many to righteousness, as the stars for- 
ever and ever.” Daniel xii. 3. ‘Then shall 
the righteous shine forth as the sun in the 
kingdom of their Father.” Matt. xiii. 43. 
“There remaineth therefore a rest to the peo- 
ple of God.” Heb. iv. 9. They shall “rest 
from their labors.” Rev. xiv. 13. “Therefore 
are they before the throne of God, and serve 
him day and night in his temple: and he that 
sitteth on the throne shall dwell among them. 
They shall hunger no more, neither thirst any 
more; neither shall the sun light on them, 
nor any heat. For the Lamb which is in 
the midst of the throne shall feed them, and 
shall lead them unto living fountains of waters : 
and God shall wipe away all tears from their 
eyes.” Rev. vii. 15-17. “To him that over- 
cometh willI grant to sit with mein my throne, 
even as I also overcame, and am set down with 
my Father in his throne.” Rev. iii. 21. 
Contrast this view of the future state and 
condition of the righteous with the views and 
opinions of the pagan philosophers and poets. 
The very best of them were continually har- 
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assed with doubts and fears. They reasoned, 
to be sure, but at the grave their ‘empirical 
investigations were abruptly lost in dark un- 
certainty.” They continually sighed after 
another life, but were never certain that there 
was a life after this. They had their Elysian 
fields, Hesperian gardens, and islands of the 
blest, but all was wrapped in gloomy uncer- 
tainty. ‘How cheerless must have been this 
dark uncertainty to them, when the spirit 
stood in the evening twilight of mortal life.” 
Cicero said, “Whilst I shall exist, I shall not 
be troubled at anything, since I have no fault 
to charge myself with; and if I shall not exist, 
I shall be deprived of all sense.” Paul said, 
“To live is Christ, but to dieis gain.” Here is 
no cold and cheerless if. No doubt, no fear. “I 
am now ready to be offered, and the time of 
my departure is at hand. I have fought a 
good fight, I have finished my course, I have 
kept the faith: henceforth there is laid up for 
me a crown of righteousness, which the Lord, 
the righteous judge, shall give me at that day : 
and not to me only, but unto all them also 
that love his appearing.” II. Tim. iv. 6-8. 

If we turn from the cold and cheerless no- 
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tions of the pagan philosophers and poets, to 
modern infidelity, we shall find nothing better; 
if possible, it is worse, more gloomy and unin- 
viting. Hume had no fixed opinion of God or 
the future. Whether there was a God, a 
future state, a hell, or annihilation, he did not 
profess to know. He called the whole question 
as to man’s future destiny “a riddle, an 
enigma, an inexplicable mystery.” To him all 
was “doubt, uncertainty, suspense of judg- 
ment.” And so it was with the whole school 
of infidels. The deep-rooted deformity of in 
fidelity is strikingly exhibited in the lives and 
character of its disciples. They professed not 
to believe in the future existence of man—de- 
nied the resurrection of the dead and future 
rewards and punishments. 

Tn this connection, and in order to show 
more clearly the deformity and rottenness of 
" infidelity, I will give from the very best au- 
thority the character of some of the leading 
infidels: “Bolingbroke was a libertine, of 
intemperate habits and unrestrained lust.” 
Emerson was “rude, vulgar, and frequently 
immoral.” “Intoxication and profane lan- 
euage were familiar to him, Towards the 
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close of life, being afflicted, he would crawl 
about the floor on his hands and knees, some- 
times praying and sometimes swearing.” 
Goodwin, according to his own confession, was 
a lewd man, and even went so far as to advo- 
cate lewdness. Shaftesbury and Collins, in 
order to be admitted into office, professed the 
Christian faith, and actually partook of the 
Lord’s Supper. “Woolston was a gross blas- 
phemer.” Blunt asked his sister-in-law to 
marry him, and when refused, committed 
suicide. Voltaire was famous for daring blas- 
phemy; was malignant, violent in temper, and 
distinguished for cold-blooded disruptions; 
hypocritical and cowardly. J. J. Rousseau, 
by his own confession, was a thief, a liar, and 
a debauched profligate. Paine, the ‘‘offscour- 
ing of all things,’ was a miserable wretch. 
His first wife died by ill usage. His second 
wife left him on account of ill treatment. His 
third companion was the victim of his seduc- 
tion. For a more complete account of the 
character of these men, read M’Ilvaine’s “Evi- 
dences of Christianity.” This, then, is the 
character of the most prominent men that 
denied the divinity of Christ’s religion; that 
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scoffed at the doctrine of the resurrection, and 
held the doctrine of future rewards and pun- 
ishments in contempt. 

Having briefly sketched the character of 
some of the more prominent infidels, I now 
propose to contrast their end with the end of 
some of those that believed in Christ, and held 
the doctrine of the resurrection as a most 
glorious doctrine. 

Voltaire went from the theater to his room, 
and was immediately taken ill. A physician 
was sent for, and when he entered the room, 
Voltaire, with utter consternation, said: “Doc- 
tor, lam abandoned by God and man. I will 
give you half of what I am worth if you will 
give me six months’ life.” His physician 
said he could not give him six weeks. “Then,” 
said the wretched man, “I shall go to hell.” 
Tis infidel friends gathered about him and tried 
to keep up his courage, but all in vain. When . 
D’Alembert, Diderot, and about a score of 
others beset his room, he said in bitter ac- 
cents, “Retire! it is you that have brought 
me to my present state. Begone! I could 
have done without you all, but you could not 
exist without me. And what a wretched 
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glory have you produced me.” The physi- 
cians left the room, declaring that the “death 
of the impious man is terrible indeed.” One 
of them said that “the furies of Orestes could 
give but a faint idea of those of Voltaire.” 

Bishop Bedell, when he saw that his end 
had come, gathered his family about him and 
said: “Knowing that I must shortly put off 
this my tabernacle, I know also that I have a 
building of God, a home not made with hands 
eternal in the heavens. Therefore, to me to 
live is Christ, and to die is gain; which in- 
creases my desire even now to depart and be 
with Christ, which is far better.” 

The Earl of Rochester, an infidel and blas- 
phemer, when on his death-bed, said to his 
companions: “Oh, remember that youcontemn 
God no longer. He is an avenging God, and 
will visit you for your sins, and will, I hope, 
in mercy touch your conscience, sooner or 
later, ag he has done mine. You and I have 
been friends and sinners together a great while. 
We have all been mistaken in our con- 
ceits and opinions; our persuasions have been 
false and groundless.” In speaking of those 
he had drawn into sin, he said, “I warn them 
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no more to make a mock of sin, or contemn 
the pure and excellent religion of my ever- 
blessed Redeemer, through whose merits alone 
I, one of the greatest sinners, do yet hope for 
mercy and forgiveness.” 

Dr. Payson, on his dying bed, said: “When 
I read Bunyan’s description of the Land of 
Beulah, where the sun shines and the birds 
sing day and night, I used to doubt whether 
there was such a place; but now my own ex- 
perience has convinced me of it, and it infin- 
itely transcends all my previous conceptions. 
I think the happiness I enjoy is similar to that 
enjoyed by glorified spirits before the resurrec- 
tion. Ican find no words to express my hap- 
piness. I seem to be swimming in a river of 
pleasure, which is carrying me on to the great 
fountain.” A little while before he died an 
old man, a member of his church, approached 
his bed and saluted him thus: “Watchman, 
what of the night?” The dying man of God 
replied: “I should think it was about noon- 
day.” 

Hobbes, with all his seeming bravery in life, 
could not bear to be left alone when approach- 
ing his dissolution. To his distracted mind all 
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was dark and gloomy. His infidelity served 
him well enough in the excitements of life, but 
in death it all vanished as smoke. As the 
chilling waters gathered about his heart, he ex- 
claimed: “I am about to take a leap in the 
dark.” 

John Janeway said: “Iam, through mercy, 
quite above the fears of death, and am going, 
going unto Him whom [I love above life. Oh- 
that I could let you know what I now feel! Oh 
that I could show you what I see! Oh, the 
glory, the unspeakable glory that I behold! 
My heart is fuli; my heart is full. Christ smiles, 
and I can not chose but smile. Can you find 
it in your heart to stop me, who am now going 
to the complete and eternal enjoyment of 
Christ? Wouldyou keep me from my crown? 
The arms of my blessed Savior are open to 
embrace me, and the angels stand ready to 
carry my soul into his bosom. Oh, did you but 
see what I see, you would all cry out with me, 
‘How long, dear Lord? Come, Lord Jesus, 
come quickly!” 

Mr. Paine, author of the “ Age of Reason,” 
said and wrote many bitter things against 
Christ and his religion. [lis works have led 
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many astray. And yet, when he approached 
his end he found it would not stand the test. 
He asked a female attendant what she thought 
of his Age of Reason. She answered that she 
had burned it. He wished that all had beenas 
wise as she. Then he said, “If ever the devil 
had an agent on earth, [have been one.” One 
of his infidel friends said to him, “ You have 
lived like a man, [hope you will die like one.” 
Mr. Paine then turned to those in the room and 
said, “You see what miserable comforters I 
have.” The woman whom he had enticed from 
her husband, said to a neighbor: “For this 
man have given up my family and friends, my 
property and my religion; judge then of my 
distress, when he tells me that the principles 
he has taught me will not bear me out.” “ He 
would call out, during the paroxysms of dis- 
tress, without intermission, ‘O Lord, help me; 
God help me; Jesus Christ help me; O Lord, 
help me ;’ repeating the same expressions with- 
out any variation, in a tone of voice that would 
alarm those that were in the room.” 

Fletcher, when near death, repeated again 
and again: “God is love, God is love.” Fi- 
nally, just when he was departing, hesaid: “A 
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Christian’s death is the best part of his exist- 
ence.” ‘Blessed be God, eternal rest is at 
hand.” ‘The Lord hath given me the victory: 
I exult; I triumph.” Dr. Doddridge said: 
“Such delightful and transporting views of the 
heavenly world as my Father isnow indulging 
me with, no words can express.” The pious 
Blumhart, of Basle, said: “ Light breaks in! 
Light breaks in! Hallelujah!’ Addison, the 
English poet, when dying, said to a young 
man, while tenderly pressing his hand, ‘“Be- 
hold with what peace a Christian can die.” 

If it were necessary, and the limits of this 
discourse would permit, we might carry this 
contrast much farther; but enough has been 
said to enable us to see the comparative mer- 
its of Christianity and infidelity. The one de- 
nies the truth of Christianity, the resurrection 
of the body, aud the future existence of man. 
Such were Hume, Hobbes, Paine, Voltaire, the 
Karl of Rochester, Bolingbroke, Rousseau, &c. 
The other believed in revealed religion, the res- 
urrection of the dead, and the future exist- 
ence of man. We have seen their life, and 
how they died. Would you die the death of 
the righteous, or of the wicked? You can 
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not escape, you must die as a Christian, or an 
unbeliever. There is no dischargein this war. 

Thus far we have said but little about the 
future destiny of the wicked. They, too, will 
continue to exist after death. They, too, will 
have a resurrection, but vastly different from 
the resurrection of the righteous. They will 
not, as some have foolishly taught, be annihi- 
lated. That they will have a resurrection, and 
continue to exist forever, is as plainly taught 
in the Bible as that the righteous will con- 
tinue to exist. The bodies of the wicked in 
the resurrection state will not be glorious as 
the bodies of the righteous, but they will be 
imperishable. 

The certainty and necessity of a future ret- 
ribution will claim our attention for a short 
time. If the word of God were wholly silent 
on the question, our own consciousness of 
right and wrong would demand it. Whilst we 
may not advocate the notion that the wicked 
will be punished in a lake of fire and brim- 
stone, literally, yet their punishment in its na- 
ture will not be unlike the influence of fire 
upon the physical organization. The vast ma- 
jority of the pagan philosophers and poets 
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that believed in the future existence of the 
soul, believed also in future punishment. 
They could see and feel that all men were not 
the same in character; they could see and feel 
that all men did not receive their full deserts 
in this life; hence, they conceived the notion 
that the gods would some time or other see 
that all had justice done them. 

Plato says: “ We ought always believe the 
ancient and sacred words, or traditions, which 
shew both that the soul is immortal, and that 
it hath judges, and suffers the greatest punish- 
ment when it leaves the body.” Again, he 
says: “ But those who by reason of the great- 
ness of their sins seem to be incurable, who 
have committed many and great sacrileges, 
or unjust and unlawful murders, and other 
erimes of the like nature, shall have a fate 
suitable to them, being thrown down into Tar- 
tarus, from whence they never shall escape.” 
Cicero says that “many have been reclaimed 
from wickedness by the fear of divine punish- 
ment.” Plutarch observes “that if nothing 
remains to the soul after the expiration of this 
life, but death puts an end to favor and all 
punishment, one might say that the Deity dealt 
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very tenderly and remissly with those bad 
men, who are punished quickly, and die soon.” 

The poets as well as the philosophers held 
to the opinion that bad men would be puan- 
ished in the future world. Homer, Euripides, 
Virgil, and many others, held this view. Phile- 
mon, according to Justin Martyr, said: “Don’t 
be deceived; there is a judgment in Hades, 
which God the Lord of all, whose dreadful 
name I dare not so much as mention, will cer- 
tainly execute.” ‘Tothose who imagined there 
was no God, he said: “Thereis, there is a God ; 
and if any man does evil he will at length 
suffer punishment for it.” 

From these passages it will be seen that the 
wisest and best of the heathen saw and felt 
the necessity and justice of a future state of 
punishment; and you will not think me pre- 
suming too much, if I say that every man feels 
that it would be just. Even Celsus believed 
this, and seemed unwilling that. Christianity 
should have the honor of teaching this doc- 
trine. Hesays: “They (the Christians) rightly 
maintain that those persons who led good 
lives shall be happy, and that the unjust shall 
be subject to eternal eviis. From this doc- 
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trine neither they nor any one else should 
depart.” 

The doctrine of a future state of punish- 
ment is no less necessary in the course of the 
divine administration than is the future felicity 
of the righteous. It isin strict harmony with 
our highest notions of justice and equity 
What in all the range of human thought is 
more reasonable than the declaration of the 
apostle, “Be not deceived, for whatsoever a 
man soweth that shall he also reap.” “If ye 
sow to the flesh ye shall of the flesh reap cor- 
ruption; but if ye sow to the Spirit ye shall 

‘of the Spirit reap life everlasting.” Dr. Le- 
land says: “The punishment to be inflicted 
on the wicked in a future state is described in 
the most strong and ardent expressions, and in 
a manner fitted to strike the minds of the most 
hardened sinners with terror and amazement, 
to awaken them, if possible, to a sense of their 
guilt and danger.” 

There is no one truth more clearly and for- 
cibly taught in the word of God, than that 
good men will be rewarded, and wicked men 
punished. “For God shall bring every work 
into judgment, with every secret thing, whether 
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it be good, or whether it be evil.” cel. xii. 
14. “ For we must all stand before the judg- 
ment seat of Christ.” II. Cor.v. 10. “He 
hath appointed a day in the which he will judge 
the world in righteousness.” Acts xvii. 31. 
“That every one may receive the things done 
in his body, according to that he hath done, 
whether it be good or bad.” II. Cor. v. 10. 
“They that have done good (shall come forth), 
unto the resurrection of life; and they that 
have done evil, unto the resurrection of damna- 
tion.” John v. 29. Four important and sol- 
emn facts are taught in these passages. 1. 
That the judgment is not now, has not been,. 
but will be in the future. 2. That all men, 
whether good or bad, will havea resurrection. 
3. That there will be a manifest distinction in 
the resurrection. 4. That every man will re- 
ceive according to what he has done. 

We may not be able to describe definitely 
the state and condition of the wicked in the 
resurrection state, but the Scriptures abound 
with passages that teach, as plainly as language 
can, that they will have a conscious existence, 
and that they will suffer; also, that it will be 
endless. It is remarkable that any mat pro- 
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fessing faith in the Scriptures should call in 
question the fature endless punishment of the 
wicked; but some men deny it, and hence it 
will be necessary to say afew words about it. 

Heaven is aplace of absolute holiness, and 
none but the pure in heart will ever enter there. 
Some men die in their sins. No man will 
deny this. When, where, and by what means 
‘will they be made holy? If it be said in 
death; then we ask whether the mere dissolu- 
tion of soul and body will change the moral 
character of the soul? If it be said in the 
resurrection; then we ask whether the mere 
physical power exerted in the resurrection of 
the body will purify thesoul? Another ques- 
tion: If it be said that those who die in their 
sins will be made holy at the time of the 
resurrection, what becomes of the soul between 
the death and resurrection of the body? It 
must of necessity be somewhere. 

The next point to consider is the perpetuity 
of their punishment. Iwill only be able to 
’ examine a few passages bearing upon this 
point. Matt. xxv. 46. “And these shall go 
away into everlasting punishment, but the 
righteous into life eternal,’ The words ever- 
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lasting and eternal as they occur in this pas- 
sage, mean precisely the same thing. Words 
putin opposition can not be made to convey 
two different meanings. If the enjoyment of 
the righteous is to be endless, then the punish- 
ment of the wicked must be endless. The 
words everlasting and eternal are translated 
from the very same word. Azonzos is the 
word used in the Greek text. This is the word ° 
- most commonly used in the New Testament to 
express endless duration. To this the very 
ablest Greek lexicographers agree. Bret- 
schneider defines it thus: “Zhat which is a- 
ways forever.” Schrivelhus defines it “eternal.” 
Graves defines atonios thus: “ternal, im- 
mortal, perpetual.” Donagan, Greenfield and 
Liddell, and Scott gives it the same sense. Dr. 
Clarke, in commenting on this passage, says: 
“Butsome are of the opinion that this punish- 
ment shall have an end: this is as likely as that 
the glory of the righteous shall have an end ; 
for the same word is used to express the dura- 
tion of the punishment, kolasin aionion, as is 
used to express the duration of the state of 
glory, zoen aionion. I have seen the best 
things that have been written in favor o the 
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final redemption of damned spirits; but I have 
never seen an answer to the argument against 
that doctrine, drawn from this verse, that 
sound learning and criticism should not be 
ashamed to acknowledge. The original word 
aion is certainly to be taken here in its proper 
grammatical sense, continued being, aiervon— 
NEVER-ENDING.” 

Johniii. 16. “God so loved the world, that 
he gave his only begotten Son, that whosoever 
believeth in Him should not perish, but have 
everlasting life.” Here the word perish stands as 
the antithesis of everlasting life. And it would 
be exceeding difficult to tell what the word 
perish meant, if we do away with endless pun- 
ishment. It is put inopposition to everlasting 
life. If we limit the one we must limit the 
other. If by everlasting life we are to under- 
stand a state of endless happiness, then by 
perish we are to understand everlasting dura- 
tion; otherwise the words are meaningless. 

Matt. xii. 82. “And whosoever speaketh a 
word against the Son of man, it shall be for- 
given him: but whosoever speaketh against 
the Holy Ghost, it shall not be forgiven 
him, neither in this world, neither in the world 
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to come.” There is a similar passage in Mark 
iii. 28, 29. This sin shall never be forgiven, 
neither in this world, neither in the world to 
come. This, if it means anything at all, must 
include endless duration. Ifheis not to be for- 
given in this world, nor in that world, when 
will he be forgiven? Can any man enter into 
heaven that is not forgiven, against whom the 
sin of blasphemy is charged? 

Il. Thes. i. 6-10. “Seeing it is a righteous 
thing with God to recompense tribulation to 
them that trouble you; and to you who are 
troubled rest with us, when the Lord Jesus 
shall be revealed from heaven with his mighty 
angels, in flaming fire taking vengeance on 
them that know not God, and that obey not 
the gospel of our Lord Jesus Christ: who 
shall be (not now are) punished with everlast- 
ing destruccion from the presence of the Lord, 
and from the glory of his power; when he shall 
come to be glorified in his saints, and to be ad- 
mired in all them that believe.” The force of 
this passage turns on the meaning of the words 
“everlasting destruction.” Is it presumable: 
that the sacred writers would have used such a 
term in this connection to express a limited 
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time? Doesit meana day? What is the du- 
ration of “everlasting?” This punishment is 
to be inflicted when the Lord Jesus shall be 
revealed from heaven, in flaming fire. Has 
that time occurred yet? When was Jesus re- 
vealed from heaven in flaming fire? When 
did he appear with his mighty angels? When 
did he come and was glorified in his saints? 
When was he admired in all them that believe? 
It is manifest that this event is yet in the fu- 
ture; and when the Lord Jesus comes with 
his mighty angels, then this punishment of 
everlasting destruction will be inflicted. 

Jude vii. “Even as Sodom and Gomorrah, 
and the cities about them in like manner, giv- 
ing themselves over to fornication, and going 
after strange flesh, are set forth for an exam- 
ple, suffering the vengeance of eternal fire.” 
The word rendered “eternal,” in this passage, 
is the same that is rendered everlasting in the 
passage in Thess. i. 6-10. An excellent writer, 
in commenting upon the words eternal and 
everlasting, males the following observations: 
“A general analysis of the use of the word in 
the New Testament, will show that it is em- 
ployed almost exclusively to express endless 
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duration. The word aionios is found seventy- 
one times in the Greek Testament. In forty- 
four cases of the seventy-one, it is joined with 
zoe, life, zoen aionion, literally life eternal, 
but is sometimes rendered everlasting. In 
thirty of the forty-four texts, it is translated 
eternal, making eternal life, and life eternal; 
and in fourteen it is rendered everlasting, 
making everlasting life, and life everlasting. 
In all of these forty-four cases it is clearly 
used to express eternal duration. If it does 
not express endless duration in these texts, 
there is no promise of eternal life in the New 
Testament.” If you want to pursue the in- 
vestigation of this subject any farther, please 
examine the following passages of scripture: 
Matt. xii. 36. Heb. x. 27. IL. Peter xi. 4. 
Heb. ix. 27, 28. Acts xvii. 17-30, 31. Hi. 
Cor. ¥;10. -IL Peter vii. 7. IL. Peter ii, T- 
9. Matt. xi. 21-24. Rev. xx. 12-14. Luke 
xvi. 22, 23. John xii. 48. 

The Scriptures teach, as plainly as language 
can admit of, that salvation is conditional, 
and that sinners do resist the calls of God. 
Il. Peter i. 10, 11. Rev. i. 7. Rom. viil. 
17. IL Cor. iv. 17. Acts xiv. 22. Rom. 
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ii. 6,7... Heb. x.*34,585," Matt, vaso ne: 
Luke xii. 33.. Matt. xix. 21.'*Heb. xii. 14. 
Rev. xxii. 4. : TCort,. ix. 25.0 dime 
10, Li Time iv.8.,/ elebexi dl, 2o Reyne cae 

The word of God also teaches that there is 
a time coming when it will be too late to seek 
the Lord. Gen. vi. 8.. Rev. xxxii. 6. Isaiah 
lye 6.) 2Matte xxv.o 11412. Provides: 
Rev. xxii. 10-12. 

I have now gone as far in the investigation 
of this subject as my limits will permit. A 
few words, and I shall have done. 

It is not all of life to live here, nor is it all of 
death to die. Man will continue to exist after 
he has passed away from this probationary 
state. All men will continue to exist, but in 
widely different circumstances. Those who by 
patient continuance in well-doing have sought 
for glory, honor, immortality, and eternal life, 
shall have part in the first resurrection, and 
shall be received into the heavenly place, where 
there is no more death, neither sorrow nor 
pain. 

“ Beyond this vale of tears, 
There is a life above, 


Unmeasured by the flight of ycars ; 
And all that life is love.” 
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Those who have set atnaught the counsel of 
God, that would none of his reproof, shall 
come forth to shame and everlasting contempt, 
against whom the gates of the heavenly city 
will be forever closed. 

“ Lord God of truth and grace, 
Teach us that death to shun ; 
Lest we be banished from thy face, 
And evermore undone.” 
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